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MORALS 


CONFUCIUS 


Chinefe Philofopher, 


Who flourifbed above Five Hundred 
Years before the coming of our Lord 
and Saviour Jefus Chrift. Being one of! 
the moft choiceft Pieces of Learning re-| 
maining of that Nation. | 
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Advertilement. 


“HE Work here Publifvd, and 
wherein, as in Epitome, is cons 
tained ak the Morals of Confucius 
the Chincfe Philfopher , is very [wall ; 
if we refpedd the number of Pages which 
compofe it ; but it is doubtlefs very Great, 
if Confideration be had to the impor= 
tance of the Things therein containd. 
We may fay that the Morals of this 
Philofopher are infinitely Sublime, but 
at the fame tim: , pure, fenfible, and 
drawn from the pureft Fountains of Nae 
tural Reafon. Certainly, a Realcin de- 
fiitute of the Lights of Divine Reve- 
lation, has never appear’d with fo much 
Itumination and Power. And as there 
us not any Duty omitted by Confucius, 
fo thive is not any befides thofe bere wt nx 
‘tonea. He greatly extends his Morals, 
tut not farther than weeds mule: bis 
Judement ever teling him hov far he 
mult co, andwhere he muft fiap. 
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ADVERTISEMENT. 
In which he has avery confiderable Ad« 


vantage, not only over 4 great number 
of Pagan Writers, that have Treated of 
Things of this Nature, bxt likewife over 
feveral Chriftian- Authors, who abound 
with fo many falfe, or over-[ubtile 
Thoughts ; who almoft every where fur- 
pafs.the Bounds of their Duty, and who 
give themfelves up. to their own, Fancy, 
or ill Humour, who almoft always di- 
avefs. from that juft Meawm, where Vir- 
tue ought.to be plac'd 5 who, by their falfe 
Portraitures do remder tt impoffi5le to our. 
PraGife, avd who confequently wake fem 
Virtuous Men, : 

The Author de la maniere de bien 
apenfer dans les Quvrages d’Efprit, 
whotoa {tile extréeamly Polite amd Exadt, 
always adds an exgnifite Judgment. very 
well remarks the weakne(s and falfity of 
thefe Words of a late Writer, Every 
one endeavours to poflefs the moft 
Room he can in his own Imagination, 
and promotes and aggrandifes, himfelf 
ia the World,only to Augment the Idea 
which every one has.of himfelf. Behold 
rhe ead of all the Ambitions Defigus of 
Mev. Alexander, cre. Cafar bad nav 

%, | other 
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ADVERTISEMENT. 


other Profpect ia all their Battels than 
this. 

Tedeed, Alexander aad Cxlar might 
tn their Battels, not oulyhave meditated 
on their iuteriour Image, and altho the 
Thought theanhad, mizht prove true in 
[ome Occurrence, yet it could not be fo in 
the Extent that was given it, There és 
therefore nothing worfe Thousht thar 
what be Utters, who has Compos’d the fir ft 
Treatife of the Moral Effays, and whofe 
Words we have juft mentian'd. 

What the Author of thefe Effays lays 
down at firft, and which he who Compofes 
the Excellent Dialogues already mention d, 
would pot take the Pains to revive, is al- 
wsoft of this Stamp; °Tis eve fomewhat 
worfe, to which very little Attention is 
requird. conceive, faith be, thathe 
who at firft ftil’d himfelf, High and 
Mighty Lord, look’d upon himfelf as 
Born upon the Head of his Vaffals,and 
that it is thisthat he means by thisEpi- 
thet 47h, fo little fuitable to the vile- 
nefs of Men. | 

What fignifics all this ? or rather, How 
dares one from a ferious-and-grave Air to 
advance Lhings of this Nature? What 
A 2 is 
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ADVERTISEMENT. 


és meant by thefe Words, Timagine,that 
he whoat the firft Stil’d himfelf, High 

aud Mighty Lord, look’d upon himfelf 

as advanc’d over the Head of his Watt 

fals.  Thefe Words can have but Tho 

Senfes ; the one Proper, the other Figu- 

yative. The Proper and Natural Senfe 

ws, That this Lordimagin'd that his Feet 

were reflea on the Head. of his Vaffals, 

2nd that he walk'd upon their. Heads or 

dligher, and that to See and Command 

them, he was forcd to look down. The 

figurative Seafe is, That this Lord 

thought himfelf advaned tu Authority 

over his Valjals, and that his Rank and 

Power were much move confiderable than 

theirs, It is evident, that pile{s this 

: Lord had loft his Wits, he could not ima- 
i gine what the firft Senfe fianifiess and as 
He forthe fecond, which ts Figurative, it 
a wery true: Lhis Lord had Reafon to 
confider himfelf as advane’d above his 
Subjects,7+ was his Right ta affume Titles 
whith denoted his Power and Authority, 
ana be did no more than what thofe,whom 
God has-ordain’d to Command others , 
bavevalways done. God himfelf, in bis 
-periptares, calls them Gcd’s, which is 
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ADVERTISEMENT. 


much more than High and Mighty Lords. 
So thefe cther Words , This Epithete of 
High is fo unfiitable to the lownefs of 
Men, are xo more intelligible than the 
ormer. | | 
 Thefe Places, which we have obferv'd, 
are not the only ones of this Natureswhich 
are found in the Moral Bffays. There are 
infinite other [uch like. And not to go from 
the firft Treatifecan thefe polfibly be Solid. 
Altho? Men fhould have made: great’ 
Progrefs thereiny (the Author Speaks of . 
the Knowledge of Things) they would 
hardly be the more eftimable; feeing’. 
that thefe Barren Sciences are fo inca- 
 pable.of bringing any Fruit j.and folid | 
~ Contentment tothem, that one is as 
Happy in rejecting them ar firft ,\as in 
carrying them by long Srudy,,: to the 
higheft Pitch they can be carry’d. 
_ Weare only capabie of knowing one 
fingle obje&t, and one fingle Truth ar. 
once. .The reft-remains buried in our 
Memory , as if itowas not.» Behold 
therefore our Knowledge reduc’d to a 
 fingle Object. 
_. Whois he that is not Convine’d, that 
| tts a bafenels to think himfe!f valuable 
: A 4 be- 
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ADVERTISEMENT: 


becaufe he is well Clad, well Hors’d, 
that:he hath juftly directed a Ball} and 
walks with a good Grace? | 
‘A’bat!. Do not the Sciences and Exe 
cellent Difcoveries render a Man more 
lappy, Content, and Complaifant, when 


he underftands. the right Ufe thereof 2 


is it not well kxown , that there aremany.. 
Divines, whoare of Opinion, That one of 
tbe Things which roll compleat the Hap, 
pinefs of the Saints in Heaven | will be 
4 great Knowledge of an infinite number 
of Truths which are unknown to us upon 
Barth? Us it becanfe one Spirit can at the 
fame time Meditate only upow one fingle 
Object, that it thence follows, that all 
the Knowledge of an Experienc’d Man us 
limited to this fingle Objet, that he 
know sno ot ber. } 

Behold therefore our Knowledge re- 
duc’dtoa fingle Obje€ts. In fine, Is it 
a‘Bafene{s for aKight, or Courtier, to 
think he {ball be the more cftcem'd , if he 
does what is fuitatle tohis Rank ;if among 
(ther Things, he i properly Habited, 


well Horsd, avd Walks with @ good 
Grace 2 And woula he notibeitauly wonehy 
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ADVERTISEMENT. 


nels of Mind, if he had unproper Habilti- 
ments, if he fbould take no Care ana 
Pains to be well Hors'd, if he {bould Ride 
without any Art, or Walk like a Paifant, 
Wecar aver, that in this Abridgement 
of Confucius’s Morals , nothing will be 
found like what we have Remarkt. We 
fhall here fee Moral Effays, which are 
Mafter-Pieces. Every Thing herein us 
Solid, becaufe that right Reafon, that 
inward Verity, which is implanted in the 
Soul of al Meu, and which our Philofo. 
pher inceffantly Confulted. without Preju< 
dice, guided all his Words. Thus the 
Rules which he Prefcribes, andthe Duties 
| tomhichhe Exhorts, are fuch, that there 
_isno Perfon which does not immediately 
give bis Approbation thereunto. There 
is nothing of Falfity in his Reafonings, 
nothing Extream, none. of thofe: fright- 
ful Subtilties, which are obferv'd in the 
| MoralT: eatifes of moft Mo- | 
| dera Metaphyfitians®, that ,* Vover le 
. Se Ey Traitte de Mo. 
| isto fay,in Difcourfes where sate de Yau. 
Svmpl city, Clearnefs, ava. ~theur dela Re. 
| Perfpicnity ought toprevasl cherche dela 
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ADVERTISEMENT: 


We fhall perhaps find this: Maxim « 
little Relax'd, where Confucius faith, 
That there ave certain’ Perfons whom it ts 
Lawful to Hate.’ Neverihele[s, if the 

| Thing be clofely Confider’d, we fhall find 
the Thought to be, Fuft and Reafonable, 
Virtue, indeed, Commands us to do Good 
go all Men, as Confucius ftates #5 but 
it requires not that we (bould effectually 
have Friendfhip for all forts of Perfons, : 
There are (ome fo Odtous, that it is abfo- 
lutely impoffible to Lovethem: For after 
all, we only can Love Goods we Natu- 
rally have an Averfion for what appeers 
extreamly Wicked and Defective. All 
that Charity obliges us to do on this Ac- 
count, is, ta {bew kinduefs to a\Perfon, 
when tt isin our Power, as tf we Lov'd 
him, notwithftanding the V, ices, Malice, 
and great Defects » which are difcover a 
ti hims 

Seeing that opportunity offers, we {ball 
take Notice, 7hat.the Duty of Loving 
our Enemies, which Jefus Chrift fo much 
Recommends inbis Gofpel, is generally 
too much firetched.. This Duty is very 
A ficult to performs in its jut Extent, 
without our rendering it yet harder, or 
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ADVERTISEMENT. 


rather impoffible to Prattife, and capable 
of cafting us into Defpair, andof making 
us fallinto an entire Relaxation. The 
generality of thofe that explain this Dum 
ty, do fpesk as if we were obliged to ree 
tain in our Hearts a tender Amity for all 
our Enemies, how Wicked and Abomina- 
ble focver they be. Yet, this ts not pres 
cifely that which the Son of God requires 
at our Rands, becaufe he demands not 
Things abfolutely tmpoffible. His aim is 
to excite us to behave our felves towards 
our Enemies, whoever they be, as we do 
to them that we Love. Indeed, the Scrip- 
tures does, in feveral places, by to Love 
fignifies to do Good, almoft in the fame 
manner as we do to thofe for whom we 
have a great Affection. If this were a 
fit occafion, we might Verifie this with 
feveral Paffages. We (ball fatisfie onr 
felves oxly with alledging the Example 
of God bimfelf, which oar Saviour pron 
pofes for our Imitaizin. For, after ha- 
ving faid, Matth. 5. 44. 49. Love 
| yourEnemies; Blefs them that Curfe 
| yous doGood to them that Hate you; 
| and Pray forthem-which Defpitefully 
ue 























ADVERTISEMENT. 
ufeyou, and perfecute you ; (for rhefe 


are all-as fo many Synonymous Terms,) 
he adds, That ye may be the Children 
of your Father which is in Heaven: 
For he maketh his Sun to Rife tpon the 
Evil and on the Good, and fendeth his 
Rain on the Juft and on the un-Juft, 
Now, i ts certain, That God Loves not 
the Wicked and Unjuft, altho’ he may 
dothem Good: He has had an extream 
Averfion for a Caligula, for a Nero,and 
other [uch like. Monfters; altho he bas 
caus'd his Sus to Shine,and fent his Rain 
upon them. But he has dealt with them 
as if he Lov'd them; and tis after this 
manner alfo that we ought to Deport our 
felves towards our Enemies. °Tis not 
that we are not bound fincerely to endea- 
vour, what inus lies, to retain im our 
Hearts fome Sentiments of Friendfbip 
for them ; but there are certain Perfons 
fo Lewd, (o Profligate, and {o Abomina- 
ble, for whom it is impolfible to have thefe 
Sentiments. And sisupon this Account 
that the Charity és yet greater, more ge- 
nerous, and Praife Worthy, when not- 
withfanding that Averfion which we 
cannot 













ADVERTISEMENT. 


cannot hinder our [elves from bearing to 
certain Perfons, we ceafenot to do them 
Good upon Occafion, with the Profpect of 
yielding Obedience unto God, | 
As for the reft, by what we have hia 
thirto [aid it may be judg’d howexceed- 
ingly the Publick is beholden tothe R. F. 
Incorcetta azd Couplet, who have Traz- 
fated, out of Chinefe zato Latin, the 
Three Books of Confucius, [row which 
we have Extracted this Piece of Morality, 
which is now divale’d.. We have Sele- 
ited the moft important Thines,and have 
let flip feveral, which, altho good in 
themfelves, and particularly agreeable to 
the Genius of the Perfons for whom they 
have been Said and Writ, would have 
feem’d, perhaps, too common and ixconfie 
derable in our Europe. . And forafmsuch, 
as in the Work of the R. F. fncorcerta 
and Couplet,a D:fcourfe is made concern 
ing the Ovigine of theChinefe Natiox,ana 
of the Ancienteft Bocks which this Nation 
enjoys, and which mere Extant, fevieral 
Ages before that of Confucius, we have 
therefore Tranflated what on this acconnt * 
is moft neceffary to be knovn. 
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ADVERTISE MENT: 


« It is here pitas for the Reader's 
Sutisfation, to declare, That the Chis 
nefes,from the beginning of their Origine 

to the times of Confucius, have not been 
Idolaters ; that they have not had neither 
falfe. Gods nor Images 5 that they have 
paid Adoration only to the Creator of the 
Univerfe, whom they have alvays called 
Xam-ti, ad to whom their third Enepe- 
ror nam'd Hoam-ti, erected a Temple , 
which was probable the firft that was 
Built to God. The Name of Xam-ti, 

which they attrikute to God, fignifies So- 

‘veraign Mafter, or Emperor. Is zs obs 

fervable, that there have been a great 
many of the Chinefe Emperors that have 
very frequently alfumd the Sirname of 

Ti, which imports Matter , Emperor, 
or that of Vam, which fignifies King ; 
that there was one Prince of the Fourth 
Race, who was called Xi Hoam Ti, The 

Great, or Auguft Emperor ; dur there 

2 not found any that has dard to affume 

roe Title of Xam, that is to fay, Sove- 

raign, 4nd that they have always refpect- 
fully left it to the abfolute Fudge of the 

Univer fe. 


It 
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ADVERTISEMENT. 


It is true, that ia China, Sacrifices 
have ever been offer’d to diverfe Lutelary 
Angels : But inthe times which preceeded 
Confucius, *twas in Refpect of Honour» 
tug them infinitely lefs than Xam-Ti, the 
Souveraign Lord of the World. 
The Chinefes ferv’d God with Extra- 
ordinary Pomp and Magnificence, but at 
the fame time, with a very modeft ana 
very humble Behaviour; and faid, That 
all this external Worlbip was in no wife a> 
greeable tothe Divinity, if the Soul was 
not inwardly Adorn’a with Piety ana 
Virtue, They highly Honour their Fa- 
thers and Mothers, and Perfons advanced 
in Age. The Women were very Virtuous ; 
| andintheir Habits and all their Fafbions 
great Modefly was obferv’d. The Men 
. andWomen, Nobles and Peafants, Kings 
and Subjects, did greatly eftecm Sobriety, 
Frugality, Moderation, Fuftice, and 
Virtue, | 

The Religion and-Piety of the Chinefes 
continued almoft in this State unto the. 
|. Lime of the Philofopher Li Lao kiun, 
| who was Contemporary with Confucius, 
| 4nd who firft declar'd there were feverad 
| | Gods, 
































ADVERTISEMENT. 


Gods. ‘Confucius put 2 flop to the Tors 
rent of Superftition and Idolatry, which 
higan to overflow. But in fine, when 
Fohi’s Idot was brought from the Indies, 
that‘ts to fay, Sixty five Tears after Jefus 
Chrift, ts Torrent fo ffrongly over- 

owd, that it made an Irruption, the 
fad Effi s whereof are ftill feen. 

Tiere to be wilbt that therehad from 
time to time been rais’d of thefe Confu- 
cius’s.. Things would not be in the po. 
frure wherein they ave at China. his 
great Mun infiruded, as wellby his Man- 
ners and Example, as by his Precepts: 
And hisiPrecepts are fo juft, fonece[sary, 
and propos with fo much Gravity, and 
at.the fame time.with fo much Mecknefs 
and Ingenuity, that they muff needs eafily 
infinuate into their Hearts, and produce 
vreat Effeds therein. Read only this 
little Treatife which ts fuffictent to give 
you avery great and plenary Satisfaction. 
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CONFUCIUS 
| THE | 


Chinefe Philofopher. 





The FIRST PART. 


Of the Antiquity and Philofophy of the 
Chinefes. | 


Lthough in this little. Work 
our Defign is only to relate 
what is moft Remarkable in 
~ “" Con/ucius’s Books, yet we are 

obliged to {peak of fome Books which 

have appear’d inChiza before this Phi- 
lofopher, But this. being not to be 
€ done 


























2 The Morals of Confucius, 


done without reflecting a little back- 
ward, we will difcourfe one word con- 
cerning the Origen and Antiquity of 
the Chinefes. 

The Chize/e Chronologers do almoft 
all agree, that Fohi, who began to’ 
sige 2952 Years before the Birth of 
Jefts Chrift, was the Founder of this 
Monarchy. The Chinefes that have 
interpreted thefe Annals, make no 
difficulty to avow, that whatever is 
writ concerningChiva,before the Reign 
of this Emperor, is fabulous and fufpi- 
cious : and one of their moft renown’d 
Hiftorians, named Taifucum, frankly 
confeffes, that he is ignorant of what 
pa(fed before the Reign of Xinum, the 
Succeflor ef Fobi. There are only 
certain Annals which the Chine/es call 
the Great Annals, wherein the thing is 
otherwife read. The Author of this 
Prodigious Chronology , which con- 
tains almoft an Hundred and fifty Vo- 
lumes, reports that after the Creation 
cof the World, there were three Em- 
perors : The one of Heaven, the other 
of the Earth, and the third of Men; 
7 That 











A Chinefe Philofopher. 3 


That the Progeny of this laft fuc- 
ceeded one another for the fpace of 
above Forty nine thoufand Years; after 
which, Thirty five Imperial Families 
do fucceffively Reign for feveral Ages 
without Interruption. This Author 
likewife adds, That he juftifies not 
what he fays, and atlaft agrees, that 
it is more certain to begin with Fohz, 
and herein to follow the moft famous 
and beft reputed Hiftorians. 

Tis not that in Fo:’s Life they 
have not inferted an infinite Number 
of Fables, which might caufe us to 
queftion whether this Emperor ever 
was; For befides that in the Great 
Annals itis read , that Foh:?s Mother 
accidentally ftepping into a Place 
where a Giant had paffed , fhe was 
fuddenly encompa{s’d with a Rain- 
bow , and that ‘twas at this very} 
moment, that fhe perceivd her felf 
with ‘Child of the Founder of the CAi- 
wefe Monarchy : where it is alfo rela- 
ted that this Founder had the Head of 
a Man, and Body of a Serpent. "Tis 
true,that thefe Fables being very grofs, 

C3 the 









































































4 The Morals of Confucius, 


the Generality of the Chizefes derides 
them. They report, that theGround 
of this Ridiculous Tradition was the 
Colour of Fohi’s Body, which was 
marked. with feveral {pots 5 or rather, 
that it was an Hieroglyphick, whereby 
they intended to reprefent this Prince, 
asa Prince of extraordinary Prudence. 
But although we had not this Confi- 
deration and Profpect, the Genealogy 
of this King is fo exact, fo circum- 
{tantial, and fo well. profecuted in the 
Chronological Tables of the Chinefes, 
that ic is, not poflible to imagine it 
only a Fancy ; fothat there is certain- 
ly as little reafon to deny, or even to 
queftion that Fohi ever was, as to 
maintain that, Saturn, Fupiter, Hercules 
and. Remulas are only Names, under 


‘pretence that the Poets and graveft 


Hiftorians have intermixt the Hiftory 
of their Birth with a Thoufand imper- 
tinent. Fables. | 
Neverthelefs, thefe very Annals, 
which contain fo many Fables upon 


‘the Account of fehi’s Birth , do 
- fay nothing of his Predeceffor’s, and 


do 


Nelegities 





: 
| 
















A Chinefe Philofopher. 5 


do fpeak very imperfeGly concerning 
his Country ; which makes us fufpect 
that he was.not Born in Chiva, and 
that he came thither from fome-other 
place. They only intimate, that he 
was Born in a Province called Kea/, 
where he indeed muft neceflarily .ar- 
rive , fuppofing that’ he came from 
fome other Part into Chiza : Forafter 
the Confufionof Tongues, and Difper- 
fion of the People, he muft come from 
Mefopotamia, or fromthe Territory of 
Sexnaar, to Land at Keni, and after= 
wards arrive in the heart of the Coun- 


try, viz. in the Province of Honan; 


where it-is writ) that he kept, his 
Court. 

Although we cannot exattly know 
at what time FoA# laid the firft Foun- 
dations of his Empire, yee it is very 
probable that it was not long after the 
Deluge : For indeed, if we vigoroufly 
follow the Computations of the C4i- 
nefes, and Chronology of the’ Septua- 
gint, ‘twas not till about 200 Years 
after, in a time when Woah was -yet 
Jiving ; fothat we may readily believe 

Cis _, that 





















































& The Morals of Confucius, 


that he is defcended from this Patri- 
arch by Sem, who according to the 
Sentiment of the whole World, had 
Afia for his Jnheritance. And that 
which nore confirms us in our Opi- 
nion, is, that in the Chéze/e Language, 
Sem, which fignifies to ingender and 
produce, imports alfo Life and Saeri- 
fice. Indeed, ’tis from Noahs Chil- 
dren, that all Men fince the Deluge 
are defcended, and have received Life, 
and have learn’t to offer Sacrifice unto 
God. . Whereunto it might be added, 
that Fobi is by the Chinefes called Paohe, 
which fignifies alfoa Victim, becaufe 
that he was the firft of Sem’s Pofte- 
rity that introduc’d the Service of 
God and Ufe of Sacrifices amongft 
them. 

But if we refufe to adhere to the 
Computations beforemention’d , let 
us retrench, with their leave, the firft 
fix Emperors, whofe Hifltory cannot 
in every thing be true, and let us be- 
gin to corapute only from the feventh, 
wiz. fromthe Emperor Yas.. For from 
this Emperar’s Reign, fo many Per- 

fons 











A Chinefe Philofopher: 7 


fons have , by Cycles computed and 
writ, whatever has pafs’d in this King- 
dom, and bave done it with fo much 
exa€tnefs, and fuch a general Uni- 
formity, that we can no more doubt 
of the Truth of their Calculation, 
than of that of the Greek Olympiads. 
For we fhall alfo find, according to 
that Computation , that the Origin 
of the Chinefe Nation was not long 
after the Flood; for from the time of 
Yao, tothe Year of this Age 1688. 
it is Four thoufand forty and eight 
Years. 

This being fo, it muft neceffarily 
follow that the firft Inhabitants of 
China had likewife the true Knowledge 
of God, and of the Creation of the 
World ; For the Idea of the true God, 
and the Remembrance of the World’s 
Creation continued a long time after 
the Deluge, in the Minds of Men, and 
even of thofe that were moft corrup- 
ted, as the Pofterity of Cham for ex- 
ample. Indeed, befides that in the 
Annals of the Chinefés, a Difcourfe is 
there made concerning the Creation 
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of the, World, although after a diffe- 
rent Method--from Mbo/és’s Hiftory , 
yet it was not poflible that. thefe 
Idea’s of the true God. which the 
Creation of the World, and after-that 
the Deluge had: deeply ingrav’d in 
their Hearts, could be fo fuddenly 
eflac'd in fuch a manner, as that they 
fhould fall. inte Idolatry, and follow 
after other Gods than he that had 
created them. -Butthe more throughs 
ly to:convince us of what we have 
been difcourfing , it is needful only 
to conlider the Doétrine, Sentiments 
and Manners of the Ancient Chinefes, 
the Books of their Philofophers ; and 
efpecially, thofe of Confucius. Cera 
tainly we fhall thtoughout obferve 
the excellenteft Morality that ever was 
taught, a Morality. which might be 
faid to proceed from the School of 
Jefus Chrift, 

The Books which the: Ancient Chi 
wefes have writ, are exceeding nume- 
fous; but the chief are thofe which 
are Called Ukiw; that is to fay, The 
five Volumes » and thofé intituled 
| AY? 
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Sa Xa, that is to fay, The four 
Books. 

The firft and chiefeft of thefe: five 
Volumes is called X# Kin. It is not 
neceflary very amply to difcourfe of 
the Antiquity of this Work; °Tis fuf- 
ficient to fay, that in perufing it we 
find, that the Author wrote a long 
time before Mo/es. At firft there is 

feen the Hiftory of three great ‘Kings, 
vie. Yao, Xun, and Vx, the laft of 
_ which was the firft and chief of the 
Family Hia, the moft confiderable of 
all the Imperial Families; and thetwo 
others have been famous Lawegivers, 
and, as it were, the Sclon’s of China. 
. Therein is afterwards found the moft 
“important Conftitutions that were 
| made during the Reign of the fecond: 
Family, or Imperial Houfe called Xaz 
_and Va, efpecially by Chimtam, who 
was the Founder thereof, and who ar- 
| rived atthe Empire 1776 Years before 
the coming of Jefus Chrift. In fine, 
a Difcourfe is there made of the third 
Family, wherein is chiefly related what 
was faid or done moft remarkable un- 
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der the Government of the five firft 
Princes, and of thetwelfth. There is 
reprefented the Hiftory of Vuvam, who 
was the chief of this third Family, and 
the Lucubrations and InftruGions of 
the Illuftrious Cheacam, the Brother of 
this Emperor, who wasa Prince high- 
ly efteemed, both for his Virtue and 
extraordinary Prudence. This whole 
Volume, not to multiply words, is 
only an Hiftorical Relation, and Col- 
lection of Moral Maxims, of Harangues 
fpoken by Princes, of Sentences utter- 
ed by the Mouths of Kings, and parti- 
cular Perfons , and of Precepts and 
Councils given to Princes, wherein fo 
much Prudence, Policy, Wifdom and 
Religion is fet forth, that they might 
be given to all Chriftian Princes. 

The fecond Volume, which is pro- 
perly a Recital of the Cuftoms and Or- 
dinances of almoft twelve Kings, is 
intituled Xé Kime. “Tis a Colleétion 
of Odes, and feveral other little Poems 
of this Nature: For Mufick being 
greatly elteemed, and much ufed in 
China, and whatever is publifhed ap 
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this Volume having refpect only to the 
Purity of Manners, and Practife of 
Virtue, thofe that wrote it compofed 
icin Verfe, to the end that every one 
being enabled to fing the things there- 
in contained, they might be in every 
one’s Mouth. Virtue is there magni- 
fied and extolled tothe higheft degree, 
and there are fo many things expreft 
after a method fo grave and wife, that 
tis impoffible not toadmirethem. It 
is very true, that therein is contained 
things very ridiculous, extravagant 
Hyperboles in favour of certain Prin- 
ces, and Murmurings and Repinings 
againft Godand Heaven: But the moit 
Jadicious Interpreters are of Opinion, 
that all this is fufpicious ; that thofe to 
whom they are attributed are not the 
Authors; that they are not to be cre- 
dited, as being fince added. Indeed 
the other Ancient Odes, they fay, con- 
tain nothing ridiculous, extravagant, 
or criminal, as appears by thefe words 
of Confucius; The whole Doctrize of the 
three hundred Poems is reduced to thefe 
few Words, Su Vu Sie, which impart, 
That 
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That we ought not to think any thing that 
as wicked or impure. 
The third Volume is called Ye Kim. 
In this Volume, which is the Ancient 
eft, if it may be called a Volume, no- 
thing but Obfcurity and Darknefs. is 
obferved. Foszhad no fooner founded 
his Empire, than he gave Inftru@ions 
co the Chinefes ; but the ufe of Chara- 
Cters and Writing being unknown, 
this Prince, who could not teach them 
all with his Voice, and who was more- 
over imploy’d in the Advancement of 
his growing Monarchy, after a long 
and ferious Confideration , thought at 
laft upon making a Table, compofed 
of fome little Lines which it is not ne- 
ceflary to defcribe. The Chinefes be- 
ing as yet dull and ruftick,’tis probable 
that this Prince laboured in vain ; and 
if it istrue, thar he accomplifhed his 
Delign, by the clear and eafie Expli- 
cations which he himfelf gave for the 
underitanding of thefe Lines, it: hap- 
pen’d, at leaft infenfibly, that this 
Table became ufelefs. For it is cer- 
tain, that after his Death nothing 
| could 
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‘could make ufe thereof. Two thowe 
{and Years from the Foundation of the 
Monarchy were near elaps’d, no one 
being able any way to decypher this 
-Myfterious Table,when at laft anOede- 
| pus was {een to appear ; ’T'wasa Prince 
named Venvam. This Prince endea- 
-voured to penetrate the fenfe of thefe 
Lines by a great number of others, 
which he difpofed after different ways3 
they were new Anigma’s. His Son; 
viz. Cheucum, attempted the fame 
thing; But had not the good fortune 
better to fucceed. In brief, five hun- 
dred Years after appeared Confucius, 
who endeavoured to untie this Gor- 
_diuss Knot. He explain’d, according 
to his Underftanding, the little Lines 
of the Founder, with the Interpreta- 
tions that had been made before him, 
and refers all to the Nature of Beings 
-and Elements; to the Manners and 
~Difcipline of Men. It is true, that 
Confucius being arriv’d at a more ad- 
vanced Age, acknowledged his Mi- 
-ftake, and defigned to make new Com- 
-mentaries on this Znigmatical Work: 
Buc 

















‘34. The Morals of Confucius, 


But Death hindered him frotn fulfil- 
ling his Refolution. : 

To the fourth Volume Cowfucius 
has given the Title of Chun Cren;words 
which fignifie the Spring and Autumn. 
He compofed it in his Old Age. He 
difcourfes like an Hiftorian of the Ex- 
peditions of divers Princes; of their 
Virtues and Vices; of the Fatigues 
they underwent, with the Recompen- 
ces they received. Confucius defigned 
to this fourth Volume the Title of 
| Spring and Autumn, which is an Em. 
blematical Title, becaufe that States 
flourifh when their Princes are en- 
dowed with Virtue and Wifdom ; 
which is reprefented by the Spring ; 
and that on the contrary they fall like 
the Leaves, and are utterly deftroyed, 
when their Princes are difpirited, or 
are wicked, which is reprefented by 
the Autumn. 

The Fifth Volume entituled Li Kz, 
or Mermpires of Rites and Duties, is 
compofed of two Books, the Matter 
of which is extraGted by Confucius out 
of {everal other Books, and of various 
| Monu- 
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Monuments of Antiquity: But about 
Three hundred years after, all the Co- 
pies of this Work being Burnt, by 
the Command of a cruel Emperor, 
called Xihoamti, and this Lofs being 
impoffible to be repaird any other 
way, than by confulting the moft 
Aged Perfons that might have pre- 
ferv'd any Idea’s thereof, it is not 
to be queftion’d that the Work is at 
prefent exceedingly defective, even as 
the Interpreters themfelves acknow- 
ledge ; There are indeed feveral things 
herein wanting, and a great many 
others added, which never were in 
Confucius’s Copies. However, in this 
whole Volume, fuch as it now is, 
he Treats of the Rites as well Sacred 
as Prophane , of all forts of Duties, 
fuch as were practis’d in the time. of 
the three Families of the Princes Ha, 
Xam, and Chew, but efpecially of thar 
which Reign’d in Confuciws’s time. 
Thefe Duties are thofe of Parents to 
their Children; thofe of Children to 
their Parents; the Duties of Husband 
and Wife; thofe of Friends, thofe 
which 


241 3243 



































































16 | The Morals of Confucius, 


which refpeét Hofpitality , and thofe 


which are neceffary to be perform’d 
at home, or abroad, or at Feafts. He 
there difcourfes likewife of the Veffels 
of the Sacrifices, of the Victims that 
Were to be offer’d up unto Heaven, of 
the Temples. to be chofen for ‘that 
end, of the refpe& we ought to have 
for the Dead, and of their Ob{fequies 
or Funeral Rites. In a word, he 
therein Treats of the Liberal Arts, 
efpecially of Mufick, of the Military 
Art, of the way of lancing a Javelin, 
and guiding a Chariot. Behold in 
brief what the five Volumes con- 
tain. | 
The four Books, the three firft of 
which are Coxfucius’s Books, whereof 
we defign to {peak , do comprehend 
the whole Philofophy of the Chizefes, 
at leaft, whatever this Philofophy 
has moft curious and confiderable. 
They explain and more clearly illu- 
{trate what is writ in the five Vo- 
lumes : and although the Authority 
of the five Volumes be infinitely 
greater, by reafon of their inc 3 es 
| than 
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than that of the four Volumes, yet 
the four Volumes exceed it, for the 
Advantage that may be receiv’d there 
from. Indeed , befides that the Ch:- 
nefes do thence derive their Principal 
Oracles, and what they believe to be 
eternal Verities ; The Literati, which 
are Philofophers that follow Coxfucius’s 
Doétrine, and which have in their 
own hands all the Employments of 
the Nation, cannot arrive at the de- 
gree of a Philofopher,and confequently 
to be Mandorims or Magiftrates, with- 
out a great Knowledge of thefe four 
Books. They are, in truth, underan 
Obligation, to know one of the five 
Volumes, which they pleafe to choofz, 
according to their Fancy and Inclina- 
tion: But as for the four Books, they 
are indifpenfably oblig’d to know 
them all four by heart, and throughly 
to underftand them ; The principal 
Reafons of which areas follow: Tle 
firft is, That Cozfucivs and Memzcius, 
who writ the fourth Book, have Co'« 
lected whatis beft and moft exquifite 


in the Works of the Ancients. The 
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fecond is, That they have added feve- 
ral good things to the Difcoveries and 
Thoughts of their Anceftors, The 
third, That Confucius and Memeius 
propofe their Doctrine after a clearer 
and politer Method than was formerly 
done. Infine, ’tis becaufe that Confn- 
cius and Memciws have, in the four 
Books, avoided the dull and harfh 
ftyle of the Ancients, and that bya 
fmooth ftyle, although without Pride 
and Arrogancy , they have added Or- 
naments to the naked Simplicity of the 
Golden Age. 

' We have nothing to fay concerning 
the Fourth Book, beeaufe that this 
Work of Memcius has not as yet ap- 
pear’d in Earope : but before we pro- 
ceed to {peak of Confucius, it is ne- 
ceffary to publifh the Merit of this 
Philofopher, together with the moft 
remarkable Paflages. of his Life. 

Confucius was Born $51 Years before 
the coming: of Jefus Chrift. He was 
of a moft Noble Extraétion ; for, not 
ro mention his Mother, who was of 
an Hluftrious Birth , his Father, ma 
ha 
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had been advanc’d to the firft and 
chiefeft Offices of the Empire, was 
defcendéd from the laft Emperor of 
the fecond Family. _ 

Difpofitions to Virtue appearing 
fometimes in: the tendereft Years, 
Cosfucius, at fix Years old difcovered 
nothing of a Child: All his ways were 
Manly. 3 
At the Age of Fifteen Years, he aps 
ply’d himfelf to the Reading of the 
Ancients, and having felected thofe 
which were moft efteemed, and which 
himfelf judg’d the beft, he thence ex- 
tracted the moft excellent Inftru€tions, 
with a defign firft to profit himfelf, 
thereby to make them the Rules of 
his own Conduct, and afterwards to 
propofe them to others. At Twenty 
Years old he Married, and hada Sen 
named Peyx, who died at Fifty, He 
was the only Child he had, but his 
Race extinguifh’d not, he hada Grand. 
fon called Cu/z, that was an Honour 
to his Anceftors. C#/s apply’d him- 
felf to Philofophy, he made Commen- 
taries on his Grandfather’s Books, was 
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advanc’d to the higheft Dignities, and 
his Houfe is fo well. fupported, and 
his Pofterity have always been fo con- 
fiderable both for their Promotions 
and Opulency, that this Family is at 
prefent one of the moft Iuftrious in 
China. 

Confucius exercis’d the Magiftracy 
at divers places with very good Suc- 
cefs, and with a great Reputation ; 
His greateft Aim being the Publick 
Good , and the Propagation of his 
Doétrine, he ambicioufly. fought not 
after Vain-glory in thefe forts of Em- 
ploys. Infomuch, that when he ac- 
complifh’d not his end, when he faw 
himfelf fruftrated in the hopes he had 
of being enabled more eafily to diffufe 
his Lights, from an high Place, he de- 
{cended and renounc’d the Office of a 
Magittrate. | 

This Philofopher had Three thou- 
{and Difciples, among which, there 
were Five hundred that manag’d the 
moft Eminent Charges in feveral 
Kingdoms, and Seventy two whofe 
Virtue and Knowledge was fo extra- 
ordinary, 
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ordinary, that the Annals have pre- 
ferv’d their Names, Sirnames , and 
the Names ef their Country to Pofte- 
rity. He divided his Doétrine into 
four Parts; fo that Confucivs’s School 
was compos‘d of four Orders of Difci- 
ples. Thofe of the firft Order applied 
themfelves to cultivate Virtue, and 
thereby to imprefs {trong Difpofitions 
in their Heart and Mind. Thofe of 
the fecond Order addiéted themfelves 
to the Art of Ratiocination and Rhe- 
torick. The third ftudied Politicks. 
And the Bufinefs and Employment of 
the fourth Order, was to write ina 
fmooth and neat ftyle, what concern’d 
Morality. Amongft thefe Seventy 
two Difciples, there were Ten that 
fignalized themfelves , and whofe 
| Names and Writings are in great 
| Veneration. . 
| Confucius, throughout his Doctrine, 
ihad no other intent than to diffipate 
the Mifts of the Mind, to extirpate 
‘Vice, and re-eftablifh that Integricy 
which he affirm’d to have been a 
‘Prefent from Heaven. And themore 
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eafily to attain this end, he exhorted 
all thofe that heard his Inftructions, 
to obey. Heaven, to fear and ferve it, 
to love bis Neighbour.as himfelf, to 
conquer and fubmut-his, Paffions unto 
Reafon, to do nothing , fay nothing, 
nor think nothing contrary to.it- And 
what was more remarkable, he re- 
commended nothing to others, either. 
in. Writing or by word of Mouth, 
which he did nor firft praéife him- 
felf. His Difciples alfo had for him 
a Veneration fo extraordinary, that 
they fometimes’ made no fcruple to 
pay him thofe Honors, which were 
s'd to be render’d to thofe only that 
{ac upon the Throne; An Example 
f which we will give you. “Twas 
n Ancient Cuftom amongft the C4 
+s. to place Sick Perfons Beds on the 
| but becaufe that this 
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ing’s Beds; when a King vifited a 
ck Perfon, the Bed was removed to 
he South-fide, and "twas a Crime 
to’ do it. . Confectws- had jome 
ples , that, cm their Sicknelfles , 
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render’d him fuch an Homage. We 
muft not here torget one very remar- 
kable Thing which the Chinefes relate. 
They report that Confucius was us’d 
continually to fay, Zhat the Holy Miz 
was in the Weft.Whatever his Thoughts 
were, it is certain that Sixty and five 
Years after Chrift’s Birth, the Empe- 
ror Mimti, excited by the Philofo- 
pher’s words, and:much more, as it 
is faid, by the Image of the Holy 
Hero that appeared to him ina Dream, 
fent two Ambafladors into the Welt, 
there to'find out:the Saint and. Holy 
Law. Butthefe Ambafladors Landing 
at a certain Ifland not far from the 
Red-Sea, and not daring to venture 
farther, they. advifed about taking a 
certain Idol they found there, which 
was the Statue of a Philofopher cal- 
led Foe Kiao, that had appear'd in 
the Indies, about Five hundred Years 
before Covfucius,and- brought intoChina 
Fohi’s Idol with the Do&trine which 
he had’ Taught. Happy had been 
their Embafly, if inftead of this Do- 
tring they had returned into their 
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own Country with the faving Dos’ 
ctrine of Jefus Chrift, which St. Tho- 
mes then Preach’d in the Tudies s but 
this Divine Light had not as yet 
reach’d thither. From this unha 

time, the Generality of the Chincfes 
have follow’d: after Idols ; and Su. 
perftition and Idolatry, daily, making 
new Progrefs, they by little and lit. 
tle forfook the Do@rine of their Ma- 
fter, have negleéted the excellent In- 
ftructions of the Ancients, and in fine, 
being grown Contemners of all forts 
of Religion, they are faln headlong 
into Atheifin. They could not indeed 
do otherwife, in following the Exe- 
crable Dodtrine of that Impoftor Fop/, 
who taught, That the Principle and 

Exd of all things was Nothing. | 
To return to Confucius, whofe Do- 
Grine was fo repugnant to that of 
Fohi and his Followers ; This lluftri- 
ous Philofopher, who was fo neceflary 
and helpfal to his Country , died in 
the 73 Year of hisAge 5 alittle before 
the Sicknef§ which {natch’d him from 
the Chinefes, he with great eigen 
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of Spirit, lamented the Diforders of 
his Time; and expreft his Thoughts 
and Grief, by a Verfe which may be 
thus tranflated, O great Mountain! he 
meant his Dottrine, O great Mountain, 
what art thou become! This Important 
Machine is fubverted! Alas! There are 
no more Wifemen, no more Saints! This 
Reflection fo grievoufly afflicted him, 
that he prefently languifh’d; and 
feven days before his Death, turning 
towards his Difciples,; after having 
teftified his regret and trouble to fee 
that Kings, whofe good Conduct was 
foneceflary, and of {uch great Impor- 
tance, would not obferve his Maxims 
and Inftrudtions , he dolouroufly fub- 
joyns, feeing that things go thus, no- 
thing more remains than to die. He 
had no fooner utter’d thefe words, but 
he fell into a Lethargy, which ended 
with his Death. | 
| Confucius was Buried in his own 
Country, inthe Kingdom of Ls, whi- 
ither he was retir’d with his deareft 
\Difciples. For his Sepulchre they 
_chofe a place near the City of Kéofes, 
on 
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on the Bank of the River S#, in that 
very Academy where he us’d to teach, 
-and which ts at prefent feen environ’d 
with Walls,like a confiderable City. 

It isnot poffible to exprefs the Affli- 
€tion which the Death of this Philo- 
fopher caus’d to his Difciples. They 
bitterly bewail’d him; they put on 
Mourning Weeds, and were under 
fuch great anguifh, that they negle- 
éted the care of their Nourifhment 
and their Life. Never was a good 
Father more regretted by dutiful and 
well-bred Children, than Confwesus 
was by his Difciples. They were all 
in Mourning and Tears a whole Year, 
fome three Years : and there was one 
who being more truly fenfible, than 
the reft., of the Jofs they had under- 
went, ftirred not, for. fix Years, from 
the place where his Mafter had been 
Buried. 

In. all the Cities, there are feen 
Magnificent Colleges which were built 
in honour of Cozfuciws, with thefe and 
other fuchlike Infcriptions, written in 
Characters of Gold. Ya the great Ma- 
fier. 
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fter. To the Iluftriows King of the 
“Learned. Ta the Saint. Or, which 
is the fame thing amongft the Chznefes. 
To him that was endow'd with an exe 
| traordinary Wifdom. And although it 
be Two thoufand Years fincethis Phi- 
 lofopher’s deceafe, they have fo great 
a Veneration for his Memory , that 
the Magiftrates never pafs by thefe 
Colleges, without ftopping their ftate- 
ly. Palankins wherein they are.carried 
for diftin@ion fake. They alight, and 
after fome few Moments Proftration, 
do march a little way on foot. . There 
are even Emperors and Kings who dif- 
dain not fometimes to vific thefe E.di- 
fices where the Titles of this. Philofo- 
pher are Engravd, and to perform it 
aftera glorious manner. Behold, the 
exceedingly remarkable words of the 
Emperor Yumlo , who was the third 
Emperor of the preceding Family 
called Mim. Hepronounced them one 
day when he was difpos’d. to go to 
one of thefe Colleges already men- 
tion’d. I adore the Mafter of Kings and 
Emperors, Emperors and Kings are Lords 
and 
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and Mafters of their People; but Con 
fucius as propos’d the true Methods of 
governing thefe very People, and of in- 
ftrutting the Ages to come. It is theres 
fore convenient that I go to the great 
College, and there offer fome Prefents 
to this great Mafter who ts no more, to 
the end that I may foew how much ? 
honour the Learued , and how greatly I 
cftcem their Doctrine. Thefe extraor- 
dinary marks of Veneration do inti- 
mate that the Virtue and Merit of this 
Philofopher have been extraordinary. 

And certainly this excellent Man was 

alfo endow’d with admirable Cualif- 

cations. He had an Afpeétboth grave 

and modeft ; he was faithful , juft, 

chearful , civil , courteous » affable: 

and a certain ferenity, which appear’d 

ia his Countenance, gain’d him the 

hearts and refpect of all thofe that 

beheld him. He fpake little, and me- 

ditated much. He eagerly purfued his 

Study, without tiring his Spirit, He 
contemn’d Riches and Honours when 
they were Obftacles to his Deligns. 
His whole Delight was in teachinzand 
making 
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making his Dottrine favoury to many, 
He was feverer to himfelf than others. 
He had a continual CircumfpeCtion 
over himfelf, and was a rigid Cenfurer 
of hisown Condu@. He blam’d him- 
felf for not being afliduous enough in 
Inftru@ing 3 for not fhewing vigilance 
enough in correcting his own Faults, 
and for not exercifing himfelf, as he 
ought, inthe practice of Virtue. In 
fine, he had one Virtue rarely found 
in great Men, véz.'Humility: for he 
not only fpake with an extreme Mo- 
defty of himfelf, and what concern’d 
him, but he with a fingular fincerity 
declar’d to the whole World, that he 
ceafed not to learn, and that the Do- 
ctrine he taught was not his own, but 
the Dogtrine of the Ancients But 
his Sooks are his true Pourtraiéture, 
which in this place we proceed to ex- 
pofe to view. 
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Out of 
Confucius’s W orks. 


The First Book. 





He Firft Bock of Confucius was 

: publifhed by one of his moft 
famous Difciples named Cem 

e435 and this Learned Difciple writ ve- 
ry excellent Commentaries thereon. 
This Book is, as it were, the Gate 
through 
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through which it is neceflary to pafs 
to arrive at the fublimeft Wifdom, 
and moft perfect Virtue. The Philo- 
fopher here treats of three confidera- 
ble Things. so 

1. Of what we ought to do to cul- 
tivate our Mind, and regulate our 
Manners. 

2. Of the Method by which it ts 
Paes to inftruét and guide others. 
nd, | } 

3. Of the Care that every one ought 
to have to tend to the Sovereign Good, 
to adhere thereunto, and as I may fo 
fay, to repofe himfelf therein. 

Becaufe the Author chiefly defign'd 
to addrefs his InftruGions to the Prin- 
ces and Magiltrates that might becall- 
ed to the Regality, this Book is inti- 
tuled, Za-Hio, or, Zhe Great Sci- 
CHCE. 

The great Secret, fays Confucius, 
to acquire true Knowledge, the Know- 
ledge, confequently, worthy of Prin- 
ces, and the moft Illuftricus Perfona- 
ges, is to cultivate and polifh the Rea- 
fon, which tsa Prefent that we have 
rce 


poo nooo coca ui TET aR mar Tate Ean a 





A Chinele Philofopher.. 33 


received from Heaven. Our Concu- 
pifcence has difordered it, and intet- 
mixt .feveral Impurities therewith. 
Take away therefore , and remove 
from it thefe Impurities, to the 
end.that it may reaflume its former 
Lufter, and enjoy its utmoft Perteéti- 
on. This here is the Sovereign Good. 
This is not fufficient. “Tis moreover 
requifite, that a Prince by his Exhor- 
tations, and by his own Example, 
make of his People, as it were, a new 
People. In fine, after being, by great 
Pains, arrived at this Sovereign Perfe- 
tion, at this chief Good, you muft 
not relax; ’Tis here that Perfeverance 
is abfolutely neceflary. Whereas Men 
generally purfue not the Methods that 
lead to the Poffeffion of the Sovereign 
Good, and to a conftant and eternal 
Pofleffion , Confucius has thought it 
highly important to give fome Inftru- 
étions thereia. 

He fays, That after we know the 
end to which we mult attain, it is ne- 
ceflary to determine, and inceflantly 
to make saat End, by walking 
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in the ways which lead thereunto; by 
daily confirming in his Mind the Refo- 
lution fixt on for the attaining it, and 
by eftablifhing it fo well, that nothing 
may in the leaft fhake it. : 
~ When you fhall have thus fixt your 
Mind in this great Defign, give up 
your felf, adds he, to Meditation: Rea- 
fon upon all things within your felf: 
Endeavour to have fome clear Idea’s 
thereof: Confider diftin€tly what pre- 
fenteth it {elf to you: Pafs, without 
prejudice, folid Judgments thereon >. 
Examine every thing, and weigh eve- 
ry thing with care. After Examina- 
tions and Reafonings of this nature, 
you may eafily arrive at the End where 
you muft fix, at the End where you 
ought refolutely to fland, v7. ata 
perfect Conformity of all your Actions 
with what Reafon fuggefts. 

As to the Means which a Prince 
ought to ufe, to purifie and polifh his 
Reafon, to the end that it being thus 
difpofed, he may govern his States, and 
redrefs and beautifie the Reafon of his 


People, the Philofopher propofes after 
what 
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what manner the Ancient Kings go- 
verned themfelves. 

- That they might at laft govern their 
Empire wilely,they endeavoured, faich 
he, prudently to fway a particular 
Kingdom, and to excite its Members to 
improve their Reafon, and to act like 


Creatures endow’d with Underftand-. 


ing. ‘To produce this Reformation in 
this particular Kingdom, they labours 
ed to regulate their Family, to the 
end that it might ferve asa Model to 
all the Subjects of this Kingdom. To 
reform their Family , they took an 
extraordinary care to polifh their 
own Perfon, and fo well to compofe 
their Words and Actions, that they 
might neither fay, nor do any thing 
that might ever fo little offend Com- 
plaicence, atid which was net edi- 
fying, to the end that they themfelves 
might be a Pattern and Example con- 
tinually expofed to the Eyes.of their 
Domefticks, and all their Courtiers. 
To obtain this exterior Perfection, 
they ftrove to rectify their Mind, by 
governing and f{ubduing their Paflions ; 
BE 2 bes 
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becaufe that the Paffions do, for the 
moft part, remove the Mind from its 
natural ReCtitude,do abafe and incline 
it toall fortsof Vice. To rectify their 
Mind, torule and fubdue their Paffions, 
they fo acted that their Will was al- 
ways bent to Good, and never turn’d 
towards Evil. In fine, thus to difpofe 
their Will, they ftudied to illuminate 
their Underftanding, and {fo well to 
enlighten it, that, if it was poffible, 
they might ignore nothing : for to 
Will, Defire, Leve and Hate, it is 
neceflary to know ; This is the Phi- 
lofophy of right Reafon. 

This is what Confucius propos’d to 
the Princes, to inftruét’ them how to 


rectify and polifh firft their own Rea- 


fon, and afterwards the Reafon and 
Perfon of all their Subjects. But’ to 
make the greater Impreffion, after 
having gradually defcended from the 
wife Condué of the whole Empire, 
to the Perfection of the Underftanding, 
he reafcends, by the fame Degrees, 
from the illuminated Underftanding 
tothe happy State of the whole Em- 
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pire. If, faith he, the underftanding 
of a Prince 1s well enlighten’d , his 
Will will incline only. to Good : his 
Will inclining only to Good, his Soul 
will be entirely rectified, there will 
not be any Paffion that can make him 
deftroy his Rectitude : The Soul being 
thus rectified, he will be compofed in 
his exterior, nothing will be obferv’d 
in his Perfon that can offend Complai- 
fance. His Perfon being thus perfe- 
cted, his Family forming it felf accore 
ding to this Model, will be reform’d 
and amended. His Family being arriv’d 
atthis Perfection, ’cwill ferve as an 
Example to all the Subjects of the 
particular Kingdom, and the Members 
of the particular Kingdom, to all thofe 
that compofe the Body of the Empire. 
‘Thus the whole Empire will be well 
govern’d ; Order and Juftice will 
Reign there; we fhall there enjoy a 
profound Peace, twill be an happy and 
fiourifhing Empire. Cozfucius after. 
wards certifies, that thefe Admonitions 
‘do not lefs regard the Subjects thanthe 
Princes ; and a‘te: having addrefs‘d 
E 3 him- 
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i] himfelf to Kings, he tells them, that 
| they ought particularly toapply them- 
{elves rightly to govern their Family, 
to take care thereof, and reform it: 
For, he adds, zt ts impoffible that he 
that knows not how to govern and reform 
bis own Family, can rightly govern and 
yeform a People. 

Behold what is moft important in 
Confucius’s DoGrine contained in the 
firft Book, and which is the Text, as J 
may fay, whereon his Commentator 
Cemcu has taken pains, 

This famous Difciple, to explain and 
enlarge his Mafters Inftruétions , al- 
ledges Authorities and Examples 
which he draws from three very anci- 
ent Books, highly efteemed by the C/z- 
nefes. 

The firft Book he mentions, which 
is of a later date than the reft, is inti- 
tuled Camcao,and makes upa part of the 
Chronicles of the Empire of Chew, This 
Book was compofed by a Prince called 
Vuvam, the Son of King Venvam. Vu- 
vam does therein highly extol his Fa- 
ther; but his Principal Defign, in 
bet ws magn: 
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magnifying the Virtues, and admira- 
ble Qualities of this Prince, is to form 
according to this Model one of his Bre- 
thren, whom he would perfect in Vir- 
tue: And it-is obfervable, that.he or- 
dinarily tells him that their Father had 
the Art of being Virtuous. Vesvam, 
{aid he to him, had the Art of polifhing 
his Reafon ana his Perfon. 

The fecond Book from whence Cem- 
gacites his Authorities and Examples, 
is-Called Tur-Kia. This Book, which 
is a great deal ancienter than the firft, 
was writ by a famous Emperor. of 
Xam, named 7-¥@z; ’Tis thereinread, 
that this I-Y%z, feeing Tar-Kya the 
Grandfon of the Emperor Chimm-Zans 
degenerate from the Virtue of his illu- 
{trious Anceftors, and carry himfelf-af- 
ter a manner wholly different from 
theirs; He commanded him to ‘live. 
three Years in a Garden, where was 
his Grandfathers Tombs That this 
made fo great an Impreffion upon his 
Spirit, that he chang’d his courfe: And 
that the fame 7-%% who had done him 
fo kind an Office, having afterward 
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advane’d him tothe Empire, Tur Kia 
govern’d it a long time ingreat Profpe- 
rity. ©“ Kge¢g Tam, faid ¥-Yin to Tar- 
Kia, King Tam always had his Mind 
difpofed to cultivate that precious Reafon 
which bids been givin us from Hea 
7 

In fine,thethird Book, which is much 
ancienter thanthe two former, is called 
Ii-Tren; and upon the occafion of King 
Yao it is there read, That this Prince 
could cultivate this [ublime Virtue, this 
great and fublime cift which he bad ve- 
ceiv'a from Heaven, viz. Natural Rea- 


It is evident, ‘that Confucius's Difci- 
ple, by thefe Authorities, defign’d to 
fhew,or rather fuppofes thatthe whole 
World believes that we have all recei- 
ved from Heaven, thofe Lights which 
moft Men fuffer to extinguifh by their 
Negligence, aReafon which molt Men 
voluntarily flight andfuffer to corrupt: 
And feeing that there weré ‘Princes 
which have perfe&ted thefe ‘Lights, 
which hive bettered and improved 
thr Reafon, we ought to imitate 

| them, 
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them, and that we as well as they by 
their Endeavours, may attain to fuch 
a Perfection. ! 

We muft not here forget a remark 
able thing which Cemex relates, touch- 
ing'a Bafon wherein King Tam usd to 
bathe and wafhhimfelf. Hefays, that 
thefe excellent words were there en- 
grav'd; Wafb thy felf, renew thy felf 
continually , renew thy felf every day ; 
Renew thy felf from day to day.2 And 
that it wasto intimate tothe King,that 
if a Prince which governs others has 
contracted Vices and Impurities, he 
ought to labour to cleanfe himfelf 
therefrom, and to reduce his Heart in- 
to its firft ftate of Purity. Astor the 
reft, it has been an ancient Cuftom 
amoneft the Chinefes to grave or paint 
on their Domeftick Veflels fome Moral 
Sentences, and {trong Exhortations'to 
Virtue: So that when they bath’d 
themfelves,or took their Repatts there, 
they had thefe Sentences and Exhorta- 
tions continually before their Eyes. 
This ancient Cuftom is ftill preferv’d. 
There isonly this difference, fays he, 
that 
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that publifhes Coufucivs’s Works, that 
whereas heretofore the Charaéters 
were grav d or painted on the infide of 
the Veffel, in the middle of the inte. 
riour Face, at prefent the Chizefes do 

noft frequently grave or paint them 
on the outfide, /atisfying them/felves in 
this Age with the outward appearance of 
Virtue, 

After Cemeu has {poken of the two - 
firft parts of his Mafters Doétrine, the 
one of which refpeéts what a Prince 
fhould do for his own Perfe€tion, and 
the other what he is obliged todo for 
the Perfection and Profperity of others, 
he proceeds tothe third and laft part; 
wherein he difcourfes of the laft end 
that every one ought to propofe as the 
Sovereign Good, and whereat he ought 
to fix. We muft remember that by 
the laft End and Sovereign Good, Coz- 
fucivs underftands, as we have already 
obferved, an entire Conformity of our 
Actions with Right Reafon., 

After this, he alledges the Example 
of that Vexuam, already {poken of: And 
certainly this Prince’s Condu@ was fo 
| wile 





. cease GET an 07 & ESESPRESTSES ISTE TEE TIE ETT 
paerectaytsneseteresisei eats REG AGHIVASHHTAESEETPROAUILAESOR GuMRs aLaTauReaeLehoaaete eae den apnds aaa sae Mh, 








A Chinefe Philofopher. 43 


wife and regular, that we cannot with- 
out Admiratien underftand , how by 
the fole Lights of Nature, he could 
have fuch Idea’s as he had, and could 
arrive at fo fublime a Virtue as that 
whereunto he attain’d. It will not be 
unpleafing to fee fomething of it here. 

Venvam, {faith the Commentator, ac- 
knowledged that the love which Prin- 
ces bear to their Subjects, cannot but 
greatly contribute rightly to Govern 
and makethem happy: And upon this 
Confideration, he made this love his 
principal bufinefs, which he inceffant- 
ly endeavour’d to perfect. Behold the 
Method he took! Becaufe that the 
principal Virtue of a Subject is to ho- 
nour and refpect his King, Venvam be- 
ing as yet a Subject, fixed himlelf to 
render this Honour and Refpect; and 
took fo great a pleafure in thefe forts 
of Obligations, that healways fulfill’d 
them with great Fidelity. As the firft 
and moft important Virtue of Chil- 
dren to their Parents, is Obedience, 
Venvam, inthe Relation of a Son, ad- 
her’d to this Obedience ; and inceffant- 


ly 
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ly acquitted himfelf of this Daty with 
an extraordinary Piety. The princi- 
pal Virtue of a Father, adds Confuciuss 
Difciple, is a tender love for his Chil 
dren: Thus Vervam, like a Father, 
ftuck clofe to this Love, whereof he 
continnally gave very fignal Proofs, 
not by a weak and criminal Indul- 
gence, but by the continual Cares he 
took to reform and inftrué them. In 
fine, Fidelity isa Virtue abfolutely 
neceflary to thofe that live in a Socie- 
ty: Thus Venvam, in {peaking and 
acting with the Subjects of his king- 
dom, kept clofe to this Duty,. and fo 
ftrongly adher’d to it, that he never 
promis'd any thing which he effeted 
not with an unfpeakable Promtitude 
and Exactnefs. 

This Prince, {ays Cemen, was Born 
of very Virtuous Parents, who had 
taken great Care of his Education, ef- 
pecially his Mother Zaéciz, who had 
been a pattern of Virtue; but he hime 
{elf had fo well improv’d this Educa 
tion, that he render’d himfelf an ace 
computh’d Prince, and acquitted inte 
el 
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felf with fo much Reputation,and fuch 
a general Efteem, even amongft Fo- 
reign Nations, that Forty four King- 
doms voluntarily fubmitted to his Em- 
pire. Neverthelefs, adds he, this great 
Honour wherewith he was environ’d, 
was never capable of Eclipfing him: 
He was Endow’d withan inexpreffible 
and unparallel’d Modefty and Humili- 
ty: He very feverely accus’d himfelf 
of not being Virtuous enoughs for one 
Day when he was Sick, the Earth be- 
ing fhook with prodigious Earth- 
quakes, he fought the Caufe of this 
Calamity , and of the Wrath of Hea- 
ven, only in hisown Sins, although he 
was of a Confummate Virtue. 

That which moft appeard in Vez- 
vams Actions; was an extraordinary 
Charity ; a Proof whereof we will 
here allege. In the Annals of China 
it is Recorded, That this Prince having 
found in the Fields the Bones of a Man, 
to whom the Honours of Burying were 
refus’d, he immediately commanded 
them to be Interr’d ; and fome of the 
by-ftanders faying, That the Maiter of 
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the Deceafed was unknown, and that 
for this Reafon he might not concern 
himfelf, it being Founded perhaps on 
fome Cuftom of the Country. Whar, 
replies the King, He that holds the Reins 
of the Empire, Is not he the Mafter o 
it? He that Reigns, Is not he the Mazfter 
of the Kingdom ?-I ams therefore the 
Lord and Mafter of the Dead, wherefore 
then fhould I refufe him thefe laft. Offices 
of Pzety ? But this is not all; he had 
no fooner utter’d thefe Words, but 
unftripping himfelf of his Royal Veft« 
ment, he commanded it to be us’d ine 
ftcad of a Winding-Sheet, to wrap up 
thefe Bones, and Bury them according 
to the Manners and Cuftom of the 
Country ; which his Courtiers obfer- 
ving with Admiration, they thus ery’d. 
out, If the Piety of cur Prince is fo 
great towards dry Bones, how great will 
zt not be towards Men that enjoy Life. 
They made fome other Reflections of 
this Nature. 

Venvam’s Charity had properly for its 
object, all forts of Perfons, but particus 
larly ancient PeTTOaS, HR Sona 
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andthe Poor, whom he proteéted.and 
nourifh’d as if they had been his own 
Children. It is believd, that thefe 
Charitable Actions were the principal 
Caufe of the Re-eftablifhment of a 
Pious Cuftom of the firft Emperors , 
and of a Law which is ftill obferved 
throughout China. This Law ena¢ts, 
That in every City, even in the leaft, an 
Hundred poor Aged Perfons {hall be maine 
tained at the Publick Charge. 

But Venvam not fatished with ha- 
ving given, in his Life-time, Inftru- 
ions and Examples of Virtue ; when 
he felt himfelf near Death, not fuffici- 
ently relying on the force of his pre- 
ceding Inftructions and Examples, and 
knowing that the laft Words of dying 
Perfons do make a great Impreffion, 
he likewife gave his Son Vavam thefe 
three Admonitions. 

1. When you fee any Virtuous Action 
done, be uct flack to practife it. : 

2. When the Opportunity of doing a 
realonable thing [hail offer, make ufe of 
st without hefitating. 


3. Crafe 
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3. Ceafe not thy Endeavours toextire 
pate and fuppre{s Vice. Thefe three Ad- 
monitions which I give you, my Son, 
adds he, do comprehend whatever. may 
produce an exatt Probity, aud excellent 
Condud. 

Behold doubtlefs an Example which 
fhews, that in this Kings Life-time, 
i the Chinefes had very Rational Senti« 
LE ments, and that Virtue, as I may fay, 
was their Paflion: For ina word, the 
People generally conform themfelves 
to the Sentimentsand Manners of their 
Kings. 


Regis ad Exemplum, totws componitur 
Orbis. 


There is nothing that gives a greater 
Idea of the Virtue of the ancient Chi. 
aefes, than what they have Writ and 
Practis’d, in refpect of their Law Suits. 
They Teach, That A@ions ought not 
to be commenc’d againft ones; That 
Frauds, Severities, and Enmities, which 
are the general Attendants and Confe- 
quences of Law Suits, were unbecom- 


ing 
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ing Men; That thewhole World oughe 
to livein Unity and Concord, andthat 
to this end it behoved every one to ule 
their utmoft Endeavours, either to 
prevent Law Suits from arifing ,’ or to 
{tifle them in their Birth, by reconci- 
ling the Parties,or infpiring them with 
the Love of Peace; that is to fay; é 
engaging thim to renew and improve 
their Reafons: Thele are Cemce’s own 
Words. 

But that which is moft remarkable 
on this Subject, is, the extraordinary 
Precautions which the Judges tool be- 
fore any Caufe was brought. before 
their Tribunals. They, with the ut- 
moft Vigilance and Attention, Exa- 
min’d the outfide of the Plaintiff, or 
him that began the Suit; to the end, 
that by this means they might know 
whether this Man was thereunto ex- 
cited by good Motives; whether he 
believ'd his Caufe good, or whether 
he afted Sincerely : And for this pur- 
pofe there were Five Rules. By the 
Firft Rule, They Examin’d the placing 
of his Words, and manner of Speak 
F ing ; 
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ing; andthis was called Casim, that 
isto fay, The Obfirvation of the Words. 
By the Second, They confider’d the Air 
of his Countenance, and the Motion 
of his Lips, and this was called Setzm, 
that isto fay, The Obfervation of the 
Face. By the Third, They obferv’d 
his manner of Breathing, when he pro- 
pos’d his Caufe; this Rule was called 
Kitim, that isto fay, The Obfervation 
of the Refpiration. By the Fourth, They 
remark’d whether hisReply was quick; 
whether he gave not intricate, ill- 
grounded, uncertain An{wers, or whe- 
ther he fpake of any other thing than 
that in queftion ; or whether his Words 
were not ambiguous; and this was 
called Ulstim, that 1s to fay, Lhe Ob- 


Servation of the Aufwers. Laftly, By 
the Fifth, The Judges were carefully to 


weigh the Confiderations and Refpe&, 
to fee whether there was no Trouble, 
Digreffion, or Confufion 5 if there ap- 
peared not any fign of a Lye and Fraud; 
and this laft Rule was called Motim, 
that is to fay, Zhe Obfervation of the 
Fyer’ 
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*T was by thefe exteriour Marks thar 
this Ancient Areopagite difcovered the 
moft hidden Thoughts of the Heart, 
render’d an exatt juftice, diverted a 
great many Perfons from Law-Suits 
and Frauds, and infpir’d ia them the 
love of Equity and Concord. But at 
prefent thefe Rules are ignor’d in Chi- 
ma, or at leaft whelly neglected. 

To return to Confucius’s Doctrine il- 
Juftrated with the Commentaries of 
Cemenu. This Difciple fet a high va- 
lue upon a Maxim which he had fre- 
quently heard his Matter repeat, and 
which himfelfalfo very ftrongly incul- 
cated. ?Iwas this; Always behave thy 
felf with the fame Precaution and Dif- 
cretion 4 you would do, if you were obq 
ferv'd by Ten Eyes, and pointed at by fo 
many Hands. 

To render Virtue yet more com- 
imendable, and more eafily to in{pire 
the Sentiments thereof, the fame Dif- 
ciple demonftrates, That, whatever is 
honeft and advantagious, being ami- 
able, we are obliged to love Virtue; 
becaufe it includes both thefe Quali- 
reg ties § 
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ties ; that moreover Virtue is an Orna- 
ment which embellifhes, as [may fay, 
the whole Perfon of him that poffeffes 
at, his {nteriour and Exteriour ; that 
to the Mind it communicates inexpref- 
fible Beauties and Perfections ; that as 
to the Body, it there produces very fen- 
fible Delights ; that itaffordsa certain 
Phyfiognomy, certain Tranfports, cer- 
tain ways which infinitely pleafe; and 
as it isthe Property of Virtue to be- 
calm the Heart, and keep Peace there, 
fo this inward Tranquillity and fecret 
Joy do produce a certain Serenity in 
the Countenance, a certain Joy, and 
Air of GoodnefS, Kindnefs and Rea- 
fon, which attracts the Heart and E- 
{teem of the whole World. After which 
he concludes, that the principal Bufi- 
ne{fs ofa Manis to rectife his Mind, 
and {o weil to rule his Heart, that his 
Paflions might always be calm;. and 
if it happen that they be excited, he’ 
ought to be mov'd no farther than ts 
necelfary ; in a word, that he may 
regulate them according to right Rea- 
jons© Por, as for inftance, adds he, if 
we 
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we fuffer our felves to be tranfported 
with exceflive Anger, that is to fay, if 
we fall into a Rage without any caufe, 
or more than we ought when we have 
reafon, we may thence conclude, that 
our Mind has not the Rettitude it ought 
tohave. If we contemn and mortal- 
ly hate a Perfon, by reafon of certain 
Defects that we obferve in him, and 
render not Juftice to his good and ex- 
cellent Cualities, if endow’d there- 
with; if we permit our felves to be 
troubled by a too great fear; if we 
abandon our felves to an immoderate 
Joy, or toan exceflive Sorrow, it can- 
_ not be faid that our Mind ts in the ftate 
_. wherein it ought to be, that it has its 
| Rectitude and Uprightnefs, 

Cewcu carries thts Morala great way 
further,and gives it a Perfection which, 
in my Opinion, could never be expeét- 
ed froms thofe that have not been ho- 
noured with Divine Revelation.. He 
fays, That ic is not only neceflary to 
obferve Moderation in general, as oft 
as our Paffions are ftirred, but that a!- 
foinrefpedt of thofe which are the moft 
Nae law- 
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Jawful,innocent and laudable,we ought 
not blindly to yield up our felves there- 
unto, andalwaysto follow their Moti- 
Ons ; it is neceflary to confule Reafon. 
As for Example, Parents are oblig’d to 
Love one another. Neverthelefs, as 
their Amity may be too weak, {0 it 
may be alfo too ftrongs and as to the 
one and the other Refpeé&t, there js 
doubtlefs an Irregularity. It is Juft 
for a Child to Love his Father; but if 
a Father has any confiderable Defect, 
if he has committed any great Faulr, 
tis the Duty of a Son to acquaint him 
with it, and tell him what may be for 
his Good, always keeping a due Ref 
pect, from which he ought not to de- 
part. Likewife, If a Son is fallen in- 
to any Sin, ’tis the Duty of a Father 
toReprovehim, and give him his Ad- 
vice thereon. But if their Love is 
Blind; if their Love isamere Paflion ; 
if it is Flefh and Blood which make 
them to Ad, this Affection is an Irre- 
gular Affection. Why? Becaule it 
digrefleth from the Rule of right 
Reafoa, 5 Satta be, fc | 
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We fhould injure the Reader if we 
fhould omit Speaking of the Emperor 
Tuo, whofe Elogy is Recorded in the 
Work that affords the matter of ours. 
Never Man has more exa€tly prattis’d 
all thefe Duties, which have been pro- 
pos’'d by Confucivs’s Dilciple than he: 
Te may be faid, if his Portraiture 1s not 
Flatter’d, that he had a Difpofition 
made for Virtue. He hadatender,but 
magnanimous and well-difpofed Heart. 
He Lov'd thofe that he was oblig’d to 
Love, bur ’ewas without the leaft 
weaknefs. He, ina Word, regulated 
his Love, and all his Paflions, accor- 
ding to right Reafon. 

This Prince arriv’d at the Empire 
2357 years before Jefus Chrift, he 
Reign’d an Hundred Years: But’ he 
Rul’d with fo much Prudence, Wil- 
dom, and fo many Demonftrations of 
‘Clemency and Kindnefs to his Subjects, 
thatthey wee the happieft People of 
the Earth. — 

Yuo had all the Excellent Qualities 
defireable ina Prince ;. his Riches made 
him not Proud; his Extraction, which 
E 4 wes 
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Ds was fo Noble and Illuftrious, puff’d 
iS him not up with Arrogancy. © fe was 
i: Virtucus, Sincere, and Kind without 
Ve AfleGation. -His Palace, Table, Ap- 
parel and Furniture difcoyer’d ‘the 
greateft Moderation that ever was 
leen. He delighted in Mufick, but It 
was a Grave, Modelft, and Pious Mu- 
fick: He detefted nothing fo much as. 
songs wherein Modefty and Civility 
were blemifht.. Iwas not a Caprici- 
ous Humour that made him diflike 
thefe forts of Songs, "twas the defire 
he had ofrendering himfelf in all Things 
pleafing unto Heaven, Twas not A- 
varice that produc’d in him that Mode- 
ration which he obferv’d in his Table, 
Apparel, Furniture, and every thing | 
elie ; it was only the Love he bare to 
thofe that were in want, for he only 
defignedto relieve them. ?Twas alfo 
his great Piety, and that ardent Cha- 
rity wherewith he burn’d, which made 
him trequently to utter thefe admirable 
“Words. The Famine of way People is 
any onn Pamine, My Proples Sin is my 
cwa Sin, he ee) S88 
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In the Seventy Second’ Year of his 
Reign he Ele€ted Xuz as a Collegue, 
who Govern’d the Empire Twenty 
Eight Years with him: But what is 
moft remarkable, and which deferves 
the Praifeand Applaufe of all Ages, is, 
That although he had a Son, he de- 
clar’d, that heappointed Xz2,in whom 
he had feen a great deal of Virtue, an 
exact Probity, and judicious Conduét, 


- for his Succeflor. And it being told 
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him, that his Son complain’d of his 
Excluding him from the Succeeflion to 
the Empire,he made this anfwer, which 
alone may be the Subject of an Excel- 
lent Panegyrick, and render his Me- 
mory Immortal. J had rather my only 
Son fhowd be Wicked, and all my People 
Good, than if my Sow alone was Good, 
and al my. People Wicked, 

Confucius’s chief aim, as we have 
declar’d, being to propofe his Doctrine 
to Kings, and perf{wade them to it, be- 
caufe he thought, that if he could in- 
{pire them with the Sentiments of 
Virtue, their Subjects would become 
Virtuous after their Example ; Cemcz 
CX 
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We explaining this Do€trine expatiates 
a largely on the Duty of Kings. 
(i) He Principally applies himfeif to 
| Three Things, 

1. Tofhew that it is very impor: 
By tant that Kings behave themfelves 
7 | well in their Court and Family , be- 
oe iy caufe that their Ways and Actions are 
Be certainly imitated. 
| 2. To perfwade them of the necef- 
firy there is in general of acquiring 
the Habit of Virtue, and of perform- 
ing the Duties thereof in all places and 
upon all Accounts. 
fl 3. Toengagethem not toimpoverifh 
|| the People, but todo allfor their Good 
: and Eafe. 

As to the Firft Article, he makes 
ufe of feveral Cogitations, which the 
Book of Odes affords him. But be- 
hold, in two Words, the moft confi- 
derable part of his Difcourfe. If, 
faith he, a King as a Father, telti- 
fies Love to his Children ; if asa 
Son, he is Obedient to his Father s 
if in quality of the Eldeft Son, he is 
courteous tohis younger Brethren, and 
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lives peaceably with them. If, asthe 
youngeft, he has a refpedt and efteem 
for the eldeft ; if he kindly ufes thofe 
that are in his Service ; if he is chari- 
table, efpecially to Widows and Or- 
phans:, If, I fay, a King exactly ac- 
quits himfelf of all this, his People will 
imitate him, andevery one will be feen 
to practifeVirtue throughout his King- 
dom. Parents will tenderly love their 
Children, and give them a good Edu- 
cation, Children will honour their 
Parents, and render them due Obedi- 
ence. The Elder will fhew Kindnefs 
to their Younger Brother, and the 
Younger will havea refpectand efteem 
for their Elder, or for other Perfons for 
whom Good Manners requires that 
they fhould have refpect; as, for ex- 
ample, for Perfons advanc’d in Age. 
In fine, thofé that have Eftates, will 
maintain fome Widows, Orphans, and 
fome fick Perfons : for there is nothing 
that makes a greater Impreffion on the 
Minds of Peaple, than the Examples 
of their Kings. 
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Asto the fecond Article, where Geme 
¢# exhorts in general to, the practife of - 
Virtue, he alledges for a Principle this 
Maxim, to which Chrift himfelf feems 

i torefer all his Morality, Do to another 

\ what you would they fhould dounta yous 
and do not unto another what you would 
not fhould be done unto you. 

Amongft thofe in the midft of whom 
you live,fays Con/ucius’s Difciple, there 
are fome above you, others inferiour to 
you, and others that are your equals: 
There are fome that preceded you, 
others that are to be your Succeffors; 
you have them on your Right Hand, 
and on your Left. Confider, that all 
thefe Men have the fame Paffions with 
you, and that what you defire they 
{hould do, or not do, unto you, they 
defire that you fhould do, or not do, 
unto them. What youtherefore hate 
in your Superiours, what you blame 
in them,be fure not to praétife towards 
your Inferiours: “And what you hate 
gnd blame in your Inferiours, praétife 
not to your Superiours. What difplea- 
jes youin your Predeceffors, efchew, 
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togivean Example to thofe that fhall 
come after. And as in cafe that you 
fhould happen to give them fiich an 
Example, you would defire they fhould 
not follow it ; fo you fhould not follow 
the bad Examples of thofe that have 
preceded you. Infine, what you blame 
in thofe whichare on your Right Hand, 
practife not tothofe which are on your 
Left ; and what you reprehend in thofe 
on your Left Hand, be fure not topra- 
Eife it to thofe that are on your Right. 
Behold, concludes Cemcu, after what 
manner we ought to meafure and re- 
gulate allour Actions! Andifa Prince 
thus exercifes himfelf, it will happen 
thatall his Subje€ts will be of one Heart 
and one Mind, and that he will rather 
be called their Father, than their Lord 
and Mafter. This wiil be the Means to 
draw down the Bleflings and Favours 
of Heaven, not to fear any thing, and 
to lead a quiet and peaceable Lite > Yor 
in fine, Virtue isthe Bafis and Founda- 
tion of an Empire, and the Source from 
whence flows whatever may rencer it 
flourifhing. ’Iwas upon this Confide- 
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‘ration that an Ambaflador of theKings 


dom of Cz returned this excellent An- 
{wer toa Nobleman of the Kingdom of 
Ciz, whoasked him, Whether in his 
Matters Kingdom there were great Ri- 
ches and Precious Stones 5 Nothing w 
efteemed Precious in the Kingdom of Cu 
bat Virtue.A King of Cc returned almoft 
the fame Anfwer. This Prince treat- 
ing of an Alliance with the King of 
Guez, and the King of Gaez demanding 
of him, If in his Kingdom there were 
Precious Stones; he anfwered, Lat 
there were none. How! reply’d this 
King allin amaze, Js i poffible that tho’ 
my Kingdom be leffer than yours yet there 
és found a Carbuncle whofe brightnefs is 
fo great , that it can enlighten {pace 
enough for twelve Palangnins , and that 
in your Kingdom, which is vafter than 
mine, there ave none of thefe Precious 
Stones! Ihave four Minifters, rejoins 
the King of C:, who with great Prudence 
Govern the Provinces 1 have committed 
sothem ; Behold my Precious Stones, they 
can enlighten a thonfand Stadia. 


Thefe 
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Thefe are not the Men alone in Chine 
that have efteemed Virtue ; there were 
Women that have confider'd it as a 
Jewel of infinite Value, and preferas 
ble to. all Treafures. An Illuftrious 
Queen hamed Kiam,whoReign’d Two 
Hunderd Years before Confucius, re- 
claim’d her Husband from Senfuality. 
and Debauchery, by an Action which 
deferves to be Immortaliz’d. She fee- 
ing that this Prince continually refor- 
ted to the Paftimes of Debauchery,and 
abandon'd himfelf to all forts of Plea- 
fures, fhe one day pluckt her Pendants 
rom her Ears, and laid afide all her 
Jewels, and in this Condition went 
to the King, and fpake to him 
thefe Words witha fenfible Emotion: 
Sir, ts it poffible that Luxury and De- 
bauchery are fovery pleafing to you. You 
contemp Virtue; but I effeem it infinite. 
ly more than the moft precious Stones. 
She afterwards enlarged upon this Sub- 
jet, and the Action and Difcourfe of 
this Princefs toucht him fo ftrongly, 
that he renounc’d his Extravagancies, 
and gave himlelf up entirely to Virtue, 
and 
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64 The Mora’s of Confacius, 
| and the care of his Kingdom, whicli 
| he Govern’d Thirteen Years with 
| great Applaule. 
In fine, asto the laft Article, Cemex 
reprefents to Kings, that they ought 
not to opprefs their People, either by 
Impofitions, or otherwife; that to 
avoid being fore’d thereto, it is necef- 
fary to choofe Wife, Faithful, and. 
Virtuous Minifters, and confequently 
not to admit into the management of 
Affairs, thofe that are Unworthy, and 
who by their Cruelties, Ambition and 
Avarice, can only bring a vaft preju- 
dice to theState.. He fhews them, that 
chey ought to leflen, as much as is 
poflibie the number of their Minilters, 
and of all chofe that live arthe publick 
Expenee; to endeavour to exciteall to 
Work, and fo to Order it, that thofe 
who manage and disburfe the Treafure, 
may doit withall che Moderation ima- 
ginable. ' Princes, ‘adds he, ought ne- 
ver to feck private Intereft 5» they 
ought only to'look after the Interefts 
of thetr i CODIE - ‘Lo be Lov’d and 
iB B ily Serv'd, they ougut to cons 
a vince 
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vince their Subjects, by their Condué, 
that they defign only to make them 
Happy ; which they will never do, if 
they heartily follow their particular 
Interefts, if they opprefs and impove- 
rifh them. 
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HIS Second Book of €oxfuciwe 

; was Publifhed by his Grand 

#. Son Cufu. It Treats of divers 

Things, but efpecially of that excellent 

ediocrity, which mutt be conftantly 

obferv’dinall Things, between the too 

much, and toolittle. Thus this Book 

41s Entituled, Chumyum, that is to fay, 

T be Perpetual Mean, amean conftantly 
obfery’d. 
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Confucius Teaches at Firft, That all 
Men ought to love this Mediocrity, 
which they ought to fearch after with 
an extream Care. He fays, that the 
perfect Man always keeps juft Mean, 
whatever he undertakes ; but that the 
Wicked always {werves therefrom , 
that he does too much, or not enough, 
When the right Reafon fent from Hea- 
ven, adds he, has once fhew’d a 
Wifemanthe Mean he ought to keep, 
he afterwards conforms all his A@ions 
thereunto, at all times, as well in Ad- 
verfity as Profperity ; he continual- 
ly watches over himielf, over his 
Thoughts, over the moft fecret_ Mo- 
tions of his Heart, always to fquare 
Himfelf according to this juft Mean, 
which he will never lofe fight-of;~but 
the wicked being not reftrain’d, nei- 
ther by Fear, Modefty, nor the love 
of Virtue, their extravagant Paflions 
do always carry them into Extreams. 

This Philofopher cannot fufficiently 
admire this happy Mediocrity,he looks . 
on it as the fublimeft thing in the 
World, -as a thing moft worthy of the 
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Love and Employment of the higheft 
Minds, asthe fole Path of Virtue. He 
complains,that there always have been 
fo few Perfons that have kept it; he 
diligently enquires after the caufe 
thereof. He fays, that as for the wife 
Men of the Age, they flight and con- 
temn it, becaufe they imagine it be- 
low theft great Deligns, below their 
Ambitious Projeétss and that as for 
dull Perfons ney very hardly attain it, 
either by Reafon they underftand it 
not, or becaufe the difficulty in at- 
taining it aftonifhes and difcourages 
them: And all this, adds Cosfucius , 
happens for want of Examination 5 
for if we diligently examin’d what is 
good in it felf, we fhould find that all 
Pxtreams are prejudicial, and that 
the Mean alone is always Good and 
Gainful. 

He herein particularly alledges the 
Example of X4z the Emperor ; He 
cries out, How great was the Prudence 
of the Emperor Xxuz¢ He was not fa- 
tisfied in the Adminiftration of State- 
Affairs, with his fingle Examination, 
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with his own particular Judgment and 
Prudence; He likewife confulted the 
meanett of his Subjeéts. He ask’d Ad- 
vice upon the leaft Things; and he 
made ita Duty and Delight to weigh 
the Anfwers that were given him, how 
common fo ever they appear’d. When 
any thing was propos’d to him, which, 
after aftriét Examination, héwascon- 
vinc’d was repugnant to right Reafon, 
he acquiefced not, but with an open 
Heart reprefented what was amifs in 
the Counfel that was given him. By 
this means he made his Subjects to 
place a Confidence in him , and accu- 
{tom themfelves , freely to give him 


Advertifements, from time to time. 


As for the good and judicious Coun- 
fels, he follow’d, magnified, and ex- 
told them; and thereby every one 
was encourag’d, joyfully todeclare his 
Opinion. But if, amongft the Coun- 
fels that were given him, he found 
that fome plainly contradicted others, 
he atrentively confider’d them,and after 
eying examin’d them, healways took 

fean, efpecially when it concern’d 
Publick Interefis, Come 
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Confucius here deploresthe falfe Pru* 
dence of the Menof his Time. It had» 
indeed, very much degenerated from 
the Prudence of the Ancient Kings. 
There is not, faith he, any Perfon at 
prefent, whodeclares not, I have Pru- 
dence, I know what is neceflary to be 
done, and what is not. But becaufe 
that now, Profit and particular Ad- 
vantage are the only Objects delight- 
ed in, it happens that we think not on 
the Evils which may thence enfue, on 
the Perils to which this Gain and Pro- 
fitexpofe us ; and that the Precipice 
is not perceived by us. Thereare fome 
that perfe&tly underftand the Nature 
and Value of Mediocrity, who chufe 
it for their Rule, and fquare their A- 
tions thereby , but who afterwards 
fuffering themfelves to be overcome 
by Sloath, have not the power. to per- 
Gift. To what end, in thefé forts. of 
Perfons, does the Knowledge and Re- 
folutions they have formed tend. to? 
Alas! it was not thus with my Difci- 
ple Hori; He had an exquifite dilcern- 
‘ing Faculty; He remarkt all the Diftee 
; G4 rences 












































49. The Morals of Confucius, 
sétices that occurred in things; Heal- 
ways chofé a Méan, and never forfook 
ee 

As for the reft, adds Confucius, tis 
fot a very eafiething to acquire, that 
Meédizm which I fo much commend, 
‘Alas! ‘here is nothing fo difficult 3 7eis 
an, Affair which réquires’ gréat Pains 
andInduftry. | You will find Menca- 
pable of Governing happily theKing- 
doms ofthe Earth. You will fee fome 
that will have Magnanimity enough to 
refufé the moft confiderable Dignities 
atid Advantages: There will be fome 
alfothat will have Courage enough to 
walk on Naked Swords: But you will 
find few, that are capable of keeping 
a juft Mean ; That to arrive hereat, 
Art, Labour, Courage and*Virtue are 
requir’d. | 
-'-* Twas upon the Account of this Mo- 
tal, that one’ of his Difciples, who was 
of a Warlike and Ambitious Temper, 
ask’d him, Wherein Valour cdnfitted, 
ahd what it was neceflary to do to ob- 
tain the Name of Valiant? Have you 
beard, fays Confuciws, of the V agi of 
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thofe in the South, or thofe that dwell 
in the North, or rather of the Valour 
of my Difciples, who apply themfelves 
to the ftudy of Wifdom? Toact mild- 
lyin the Education of Children and 
Difciples , to be indulgent to thems 
patiently to bear their Difobediences 
and Defeéts, is that wherein the Va~. 
lour of the Southern. People confifts. 
By this Valour they conquer their vio- 
Jent Temper , and fubmit their Paffi- 
ons, which are generally violent, to 
Right Reafon. To lie down couragi- 
oufly ina Camp, to repofe quietly, in 
the midft of a terrible Army 3 to feea 
thoufand Deaths before his Eyes, with- 
out daunting; not to be difquieted, 
but make a pleafure of this fort of life: 
Behold what I call the Valour of the 
Northern Men! But as generally there 
isa great deal of rafhnefs in all this, 
and that oftentimes Men regulate not 
themfelves according to that Mean 
which every oneought to feek after, 'tis 
not this fort of Valour which I require 
of my Difciples. Behold what his Cha- 
rater ought to be! fe 
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| A perfect Man (for in fhort, the per- 

| fect Men only can have a true Valour) 
14, ought always to be bufied, in conquer- 
ih ing himfelf. He muft fuit himfelf to 
i the Manners and Tempers of others; 
iI but he ought always tobe Mafter of his 
Wi own Heart, and Actions ; He muft not 
| fuffer himfelf to be corrupted by the 
Converfation, or Examples of loofe and 
effeminate Perfons; he muft never obey, 
till he has firft examined. what is come 
manded him; He muftnever imitate 
others,without Judgment. Inthe midi 
of fo manymad and blind Perfons, which 
go at random, he muft walk aright, 
and not incline to any party: This is 
the true Valour. Moreover, if this 
very Perfon is called to the Magiftra- 
cy, ina Kingdom where Vertue is con- 
fidered, and he changes not his Morals, 
how great foever the Honours be, to 
which he is advanced ; if he therepre- 
ferves all the good Habits, which he 
had when only a private Man3 if he 
permit not himfelfto be lead away with 
Pride and Vanity, this Man is truly 
L Valiant: 44! bow great is this Valoun? 
L a But 





























f75tt 


PARED MEINE LRM RI SoRnEAaE RG 





Haga ia! 


A Chinefe Philofopher. 


But ifon the contrary, he isina King- 
dom, where Virtue and Laws are con- 
temn’d, and that in the Confufion and 
Diforder which there prevail, he him- 
{elf is depreffed with Poverty, afflict. 
ed, reduc’d even to the lofs of Life 3 
but yet, inthe midftof fo many Mife- 
ries, he remains conftant, prefervesall 
the Innocency of his Manners, and ne= 
ver changes his Opinion: 4h! how 
Great ana Iluftrious is this Valour? In 
fread therefore of the Valour of the 
Southern or Northern Countries, I re- 
quire, and expect from you, my dear 
Difciples,a Valour of the Nature above- 
mentioned. 

Behold fomething which Confucius 
Speaks, which is not lefs remarkable. 
There are fome Men, faith he, which 
furpafs the bounds of Mediocrity, by 
affe€ting to have extraordinary Vir- 
tues: They covet alwaysto have fome- 
thing marvellous in their Actions, to 
the end that Pofterity may praife and 
extol them. Certainly, as for my felf, 
I fhail never be enamoured with thele 

elittering Actions, where Vaniry an 
Sells 
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Self-love have evera greater fhare than 
Virtue. I would only know and pra« 
Ctife what it is neceflary to know and 
praQife every where. 

There are four Rules, according to 
which the perfec Man ought to fquare 
himfelf. 

1. He himfelf ought to praQtife in 
refpect of his Father, what he requires 
from his Son. : 

2. In the Service of his Prince he is 
oblig’d tofhew the fame Fidelity which 
he demands of thofe that are under 
him. 

3. He moft act in refped of his eld- 
eft Brother, after the fame manner that 
he would that his younger Brother 
fhould a& towards him. 

4- And laftly, He ought to behave 
himfelf towards his Friends, as he de- 
fires that his Friends fhould carry them- 
felves to him. The perfe& Man con- 
tinually acquits himfelf of thefe Du- 
ties, how common foever they may ap- 
pear. If he bappen to perceive that 
he has done amifs in any thing, he is 
not at reft tillhe has repair’d his raul : 
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If he finds that he hasomitted any con- 
fiderable Duty, there is not any Vio- 
lerice which he does not to himfelf per- 
fe&tly toaccomplifh it. He is mode- 
rate and referved in his Difcourfes; he 
{peaks with Circumfpection : If to him 
occurs a great affluence of Words, he 

refumes not to expofe it, he reftrains 
himfelf. In aword, he is fo rigorous 
a Cenfurer of himfelf, that heis not at 
reft when his Words correfpond not to 
hisA€tions,and his A€tions to hisWords. 
Now the way, cries he, by which a 
Man arrives at this Perfection, is a fo- 
lid and conftant Virtue. 

To this his Mafters Doétrine, Cu/s 
here adds a Moral worthy of their Me- 
ditation, who have a defire to perfect 
themfelves. The perfect Man, fays 
this worthy Difciple of fo great a Phi- 
lofopher, the perfect Man governs him- 
felf according to his prefent State, and 
covets nothing beyond it. If he find 
himfelfin the midft of Riches, he atts 
like a Rich Man, but addids not him- 
felf to unlawful Pleafures ; he avoids 
Luxury, detefts Pride,offends no Bod “ 
: if 
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| If he is in a poor and contemptible, 
| State, headtsas a poor and mean Man 
ought to Act; but he does nothing 
| unworthy of a Grave and Worthy | 
ih Man: If he be remote from his own 
iy Country,he behaves himfelf as a Stran- 
| ger ought to do; but he is always like 
himfelf. Ifhe is in Affliction and Ad- 
verfity, he does not infelently affront 
his Deftiny, but has Courage and Re- 
folution; nothing can fhake his Cons 
ftancy. Ifhe is advanc'd to the Dig- 
nities of State, he keeps his Rank, but 
never treats his Inferiours with Severi- 
ty; andif he fees himfelf below others, 
he ishumble, henever departsfrom the 
Refped&t he owes to his Superiours3 but 
he never purchafes their Favour with 
Flattery. He ufes his utmoft Endea- 
vours to perfect himfelf, and exacts 
nothing of others with Severity: ’Tis 
upon this account that he exprefles no 
Difcontent or Anger to any Perfon. 
If he lifts up his Eyes towards Heaven, 
*tisnot tocomplain, for that it bas not 
fent him Profperity, or to murmur,for 
that it AMflicts him: If he looks down 
Oe 
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towards the Ground, ’tis not to ree 
proach Men, and attribute the Caufe 
of his Miferies and Neceflities unto 
them 3 ’tis to teftifie his Humility, that 
isto fay, that he is always contended 
with his Condition, that he defires no- 
thing beyond, and that with Submif- 
fion, and an even Spirit, he expects 
whatever Heaven fhall Ordain con- 
cerning him. Thus he rejoyceth in a 
certain Tranquillity, which may well 
be compar'd to the top of thofe Moun- 
tains, which are higher than the Re- 
gion where the Thunder and Tempefts 
are form’d. 

In the Sequel of this Book, he Dif- 
courfes of the profound Refpect which 
the ancient Chinefes, andefpecially the 
Kings and Emperors, had for their 
Parents, and of the exaét Obedience 
which they paid them. If a King, 
{aid they, Honours and Obeys his Fa- 
ther and Mother, certainly he will en- 
deavour to excite his Subjects to follow 
his Example; for briefly, a Man that 
loves Virtue, defires that all others 
fhould likewife efteem it, efpecially if 
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7 || it is his Intereft that they fhould’be Vire 
Bi tuous: Now ’tis of great importance. 
i toaKing, that his Subje@s do love Vir- 
| tue and practice it. Indeed, how ole 
he hope to be obey’d. by his Subjeéts, 
if himfelfrefufes toObey|thofethat gave 
him Life. . After all, if a Prince de 
fires to bring his Subjects to be Obedi- 
ent to their Parents, he mu. fhew 
Kindnels towards them, and treat them 
with that tendernefs which Fathers 
have for their Children; for we wil- 
lingly imitate thofe whom we Love, 
and of whom we think we are Belov’d. 
But if this Prince, by his Condu@, -ex- 
cites his Subjects. to give Obedience to 
their Parents, and afterwards Obey 
him, as their common Father, moi{t 
certainly they will Obey. Heaven, from 
whence Crownsand Empiresdo come: 
Heaven, which 1s the Soveraign Fa- 
a ther of all. - And what will be the ef- 
a fect of this Obedience? It willshappen 
that Heaven will diffule.itsBleflingson 
thofe thar fhall thus well acquit them- 
felves. It will abundantly recompente 
fo admirable a Virtue it will make 
Peace 
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Peace and Concord. every. where to 
Reign ; fo that the King and his Sub- 
jects will feem as one fingle Family, 
where the Subjects Obeying their King, 
as their Father, andthe King Loving his 
Subjects as his Children, they will all 
lead, asina fingle, but rich, magnifi- 
cent, regular, and convenient Houle, 
the happieft and moft peaceable Life 
imaginable. 

To return to Confucius, as he knew 
that the Examples of Kings made a 
great impreflion on Mens Minds, fo 
he propofes that of the Emperor Xvz, 
in refpect’ of the Obedience which 
Children’ owe to their Parents. O¢, 
how great has the Obedience of this Ex 
peror been! crys Confucius. Thus, con- 
tinues he, if he has obtain’d from Hea- 
ven the Imperial Crown, ‘tis the Re- 
compence of this Virtue. ‘Tis this 
Virtue that procured him fo many Re- 
venues, thofe immenfe Riches, and 
valt Kingdoms, whiclare only limited 
by the Ocean. Tis this Virtuethat has 
render’d his Name fo Famous through- 
outthe World. In fine, I doubt not 
H bu: - 
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but that long and peaceable Life,which 
he enjoy’d, ought to be confider’d asa 
Recompence of this Virtue. To hear 
this Philofopher fpeak, would it not 
be faid, that he had read the Deca- 
logue, and underftood the Promife 
which God hasthere made to thofe that 
Honour their Father and Mother. But 
if, by what Confueixs declares, it feems, 
that the Decalogue was not unknown. 
to him, it will rather feem that he 
knew the Maxims of the Gofpel, when 
we fhall fee what he Teaches concern- 
ing Charity, which he fays it is necef- 
fary to have for all Men. 

That Love, faithhe, which it is re- 
quifite for all Men to have, is not a 
Stranger to Man, ‘tisMan himfelf; or, 
if you will, "tis a Natural Property of 
Man, which dictates unto him, that 
he ought generally to love all Men. 
Neverthelels, above all Mento love bis 
Father and Mother, is his main and 
principal Duty, from the practice of 
which he afterwards proceeds , as by. 
degrees, to the practife of that Uni- 


verfal Love; whofe object is all Man- 
kind. 


segs a 





A Chinefe’ Philofopher: 83 


kind. °Tis from this Univerfal Love 
that diftributive Juftice comes, that 
Juftice, which makes us to render to 
every on¢ his Due, and more efpecially 
to cherifh and honour Wife and up- 
right Men, ‘and to advance them tothe 
Dignities and Offices of State. “Thar 
difference, which is between the Love 
we have for our Parents, and that we 
have for others, betweenthe Love we 
bear to Virtuous and Learned Men, 
andthat webearto thofe which have 
not fo much Virtue or Ability; that 
difference, I fay, is as it were a Har- 
mony, a Symmetry of Duties, which 
tlie Reafon of Heaven has protected, 
and in which nothing muft be Changed. 

For the Conduct of Life Confucius 
propofes Five Rules, which he calls 
Univerfal. 

The Firft Regards the Juftice that 
ought to be prattis’d between a Kin 
and his Subjects. 

The Second RefpeGs the Love that 
ought to be between a Father and his 
Children; | 
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The Third Recommends Conjugal — 
Fidelity to Husbands and Wives. 

The Fourth concerns the Subordina- 
tion that ought toappear between El- 
der and Younger Brothers. 

The Fifth obliges Friends to live in 
Concord, in great Unity, and mutual | 
Kindnels, 

Behold, adds he, the Five General 
Rules, which every one ought to ob- | 
ferve; behold, as.it were the Five Pub- 
lick Roads,by which Men ought to pafs. 
But after all_we cannot obferve thefe , 
Rules, if thefe Three Virtues are want- | 
ing, Prudence, which makes us dif 
cern Good from Evil, Uziverfal Love, 
which makes us love all Men, andthat 
Refolution which makes us conftantly 
to perfevere in the Adhefion to Good, — 
and Averfion to Evil. But for fear 
leaft fome fearful Perfons not well verft 
in Morality fhould imagine, that it is 
impoflible for them~ to acquire thefe 
Three Virtues, he affirms,that there is 
no Perfon incapable of acquiring them ; 
that the impotence of the Man is vo- 
luntary. How dull foever a Man is, 
fhould 
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fhould he, fays he, be without any 
Experience, yet if he defires to learn, 
and grows not weary in the Study of 
Virtue, heis not very far from Pru- 
dence. If a Man, although full of 
Self-love, endeavours to perform good 
Actions, behold him already very néar 
that Univerfal Love, which engages 
him to doGood to all. In fine, if a 
Man feels a fecret Shame, when he 
hears impure and unchaft Difeourfes ; 
if he cannot forbear Blufhing thereat, 
he is not far from that Refolution of 
Spirit, which makes him conftantly to 


feek after Good, and to have an Aver- 


fion for Evil. | 

After that, the Chinefe Philofopher 
has Treated of thefe Five Univerfal 
Rules, he propofes Nine particular ones 
for Kings, becaufe that he confiders 
their Conduct, asa publick Source of 
Happinefs or Mifery. They are thefe. 

1. A King ought inceffantly to [a- 
bour to adorn his Perfon with all forts 
of Virtues. | : 

2. Heought to Honour and Cherifh 


the Wife and Virtuous, 
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3. He ought to Refpe& and ‘Love 
thofe that gave‘him Birth. | . 

4. He ought to Honour and Efteem 
thofe Minifters that diftinguifh them- 
felves by their Ability, and thofe which 
Exercife the principal Offices of the 
Magiltracy. 
 §- He ought to accommodate him- 
felf, as muchas it is poffible, to the 
Sentiments and Mind of other Mi- 
nifters, and as for thofe that have lef 
confiderableEmploys, he ought to con- 
fider them as his Members. — 

6. He ought to Love his People,even 
the meaneft as hisown Children, and 
to fhareinthe various Subjets of Joy 


_ or Sorrow, which they may have. 


7. He ought to ufe his utmoft to 
bring into. his Kingdom feveral able 
Artificers. in all forts of Arts, for the 
advantage and conveniency of his Sub- 
jects, 

8. Heought kindly and-courteoufly 
to receive Strangers and Travellers,and 
fully to protect them. 

 g. Laftly, heought tenderly to love 
the Princes, and great Men of his Em- 


pire, 
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pire, and fo heartily to Study their In- 
terefts, that they may Love him, and 
be ever Faithful to him. 

Rightly to underftand the Morals of 
Confucius, it is here neceflary to {peak 
one Word concerning the diftinction 
which he makes between the Saizt and 
Wife. Tothe one and the other he 
attributes certain things in common : 
But to the Sazzt he gives fome Quali- 
tics and advantages, which he fays, thae 
the Wife has not. He fays, That Rea- 
fon and Innocence have been equally 
communicated to the Wife, and tothe 
Saint, and likewife to all. other Men; 
but that the Sat has never in the 
leaft declin’d from right Reafon, and 
has conftantly preferv’d his Integrity ; 
whereas the W7/e has not always pre- 
ferv’dit, having not always followed 
the Light of Reafon, becaufeof feveral 
Obftacles he has met with in the pra- 
ctice of Virtue, and efpecially, by 
Reafon of his Paffions, whereunto he 
isa Slave. So that itis neceflary, that 
he does his utmoft, that he ufe great 
Pains and Endeayours,to put his Heart 


i 4 im 


Bertil ti, 


























88 The Morals of Confucius, 


ina good pofture, and to govern him- 
felf according to the Lights of Right 

Reafon, and the Rulesof Virtue. 
Cufu Reafoning hereon, the better to 
illuftrate his Mafters Doctrine, com- 
pares thofe that have loft their firft In- 
tegrity, and defires to regainit,to thofe 
wither’d and almoft dead Trees, that 
notwithftanding have in the Trunk 
and Roots, a certain Juice, a certain 
Principle of Life, which makes them 
caift forth fhoots. If, faith he, we take 
care. of thefe Trees, if we Cultivate 
them, Water them, and Prune off the 
dead Branches, it will happen that this 
Tree will re-aflume its former State. 
After the fame manner, although one 
has loft his firft Integrity and Inno- 
cence, he need only excite the Good 
that remains, ufe Pains and Indultry, 
and he will Infallibly arrive at. the 
higheft Virtue. This laft State, faith 
Cufz, this State of the Wife is called 
Giantao, that is to fay, The Road aud 
the Reafon of Max, or rather, the way 
which leads tothe Origine of the firft 
Perfection, And the State of the Saint 
| 1s 
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is called Tienwtao, that is to fay, The 
Reafon of Heaven, or the Firft Rule 
which Heaven has equally diftributed 
toall Men, and which the Saizts have 
always obferv'd, without turning either 
onthe Right Hand, or onthe Left. 

As Rules do in brief contain the prin- 
cipal Duties, and that we may eafily 
retain them, Confucius gives. Five to 
thofe that defire to chufe theGood and 
adhere thereto. 

1. It is neceflary, after an exa& and 
extenfivemanner, toknow the Caufes, 
Properties, and Differences of all 
Things. ; 

9, Beeaufe that amongft the Things 
which are known, there may be fome 
which are not perfe@ly known, it is 
neceflary carefully to examine them, to 
weigh them Minutely and in every 
Circumftance, and thereon to confult 
Wife, Intelligent and Experienc’d 
Men. 

3. Although it feems that weclearly 
apprehend certain Things, yet becautfe 
it is eafie to tranfgrefs, through Preci- 
pitancy, in the too much, ortoolittle, 

it 
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at is neceflary to Meditate afterwards 
in particular, on the things we believe - 
we know, and to weigh every thing 
by the weight of Reafon, wich all the 
atteativenefs of Spirit, and with the 
utmoft exactnels, whereof we are ca- 
pable. 

4. It 1s neceflary to endeavour, not 
to apprehend Things, after a confufed 
manner,it is requifite to have fome clear 
Ideas thereof , fo that we may truly 
cifcern the Good from the Bad, the 
True from the Falfe. 

5. Laftly, after that ‘we fhall have 
obferv’d all thefe Things, we muft re- 
duce to A€tion, fincerely and conftant- 
ly performand execute, to the utmoft 
of our Power, the good Refolutions 
which we have taken. 

We cannot better conclude thisBook,. 
than with thefe Excellent Words of 


| Cufa: Take heed, faith he, how you 


Act, when you are alone. Although 
you should be retired into the moft So- 
litary, and moft private place of thine 
Houfe,you ought to do nothing, where- 
of you would be afham’d if you were 
in 
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in Company orinPublick. Have you 
a defire, continues he, that I fhould 
fhew you after what manner he that 
has acquir’d fome Perfection governs 
himfelf. Why, he keeps a continuak 
watch upon himfelf; he undertakes 
nothing, begins nothing, pronounces 
no Word, whereon he has not Medita- 
ted. Before he raifes any Motion in 
his Heart, he carefully obferves him- 
felf, he refleéts on every thing, he exa- 
mines every thing, he isina continual 
Vigilance. Before he Speaks heis {a- 
tisfied, that whathe is about to utter 
is True and Rational, and he thinks 
that he cannot reap a more pleafant 
Fruit from his Vigilance and Examina- 
tion, than to accuftom himfelf Cir- 
cumfpectly and Wifely to govern him- 
felf in the Things which are neither 
feen nor known by any. 
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“* Onfucins’s third Book is quite of 
another Character than the two 
former, as to the Method and 

Expreffions ; but in the ground it con- 
tains the fame Morality. “Tis a Con- 
texture of feveral Sentences pronounc’d 
at divers times, and at feveral places, 
by Confucius and his Difciples. There- 
fore itisintituled Lux Yu, that isto fay, 
Difconr fes of feveral|Perfons that Reafon 
and Philofophize together. In 
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In the firft place there is reprefented 
a Difciple of this famous Philofopher, 
who declares, that he {pent not a Day 
wherein he render'd not an account to 
himfelf of thefe three things, 

1. Whether he had not undertaken 
fome Affair for another, and whether 
he manag’d and follow’d it with the 
fame Eagernefs and Fidelity as ifit had 
been his own Concern. : 

2. If when he has been with his 
Friends, he has difcours’d them fin- 
cerely, if he has not fatisfied himfelf 
with fhewing them fome flight appea- 
rance of Kindnefs and Efteem. 

3. Whether he has meditated on his 
Matters Do@rine; and whether after 
having meditated onit, he has us’d his 
utmoft Endeavours to reduce it to pra- 
Etife. 

Afterwards appears Confucius, giving 
Leffons to his Difciples. He tells them, 
that the Wife ought to be fo occupied 
with his Virtue, that when he is in his 
Houfe, he ought not to feek his Con- 
veniency and Delight ; That when he 
undertakes any Affair, he ought to be 
diligent 
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diligent and exact, prudent and confi- 
deratein his Words, and that though 
he have all thefe Qualities,yet he ought 
to be the Perfon on whom he ought 
leaft to confide ; he whom he ought 
leaft to pleafe: Thatin a word, the 
Wife-Man always diftrafting himfelf, 
ought always to confult thofe, whofe 
Virtue and Wifdom are known unto 
him, and to regulate his Conduct and 
Actions according to their Counfels 
and Examples. 

What think you of a Poor Man, fays 
one of his Difciples to him, who being 
able to extenuate and diminifh his Pos 
verty through Flattery, refufes to ac- 
cept this Offer, and couragioufly main- 
tains, that none but Cowards and 
low-{pirited Men do flatter? What 
think you of a Rich Man, who not- 
withftanding his Riches, is not proud ? 
I fay, replies Confucius, that they are 
both praife-worthy, but that they are 
not to be confidered, as if they were 
arrived at the higheft degree of Virtue. 
He that is poor, ought to be chearful, 
and content in the midft of his Indi- 
pence ° 
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gence: Behold wherein the Virtue of 
the Poor Man confifts 5 and he thar is 
Rich, ought to do good to all: He that 


‘is of a poor and abject Spirit, does good 


only to certain Perfons ; certain Paffh- 
ons, certain particular Friendfhips 
caufe him to act, his Friendfhip is ins 
terefted: He difperfes his Wealth only 
with a profpe& of reaping more than 
he fows 3 he feeks only his own Inte- 
reft: But the love of the Perfect Man 
is an univerfal love, a love whofe Ob- 


‘jet isall Mankind. A Souldier of the 


Kingdom of Cz, faid they unto him, loft 
his Buckler, and having a long time 
fought after itin vain, he at laft com- 
forts himfelf, upon the lofs he had 
{uftained, with this Reflection; 4 Soul. 
dier has loft his Buckler, but a Souldter 
of cur Camp has found it, he will ufe it. 
It had been much better fpoken, re- 
plies Confucius, if he had faid, 4 Maz 
has loft his Buckler, but a Man will find 
it ; thereby intimating, that we ought 
to have an Affection for all the Men of 
the World. 


Cond 
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Coxfucius had a tender Spirit,as may 
be judg’d by what we have faid, buc 
it was great and fiblime. The Ancient 
Chinefes Taught, that there were Two 
Gods which prefided in their Houfes, 
the one called Noao, and the other Czo. 
The Firft was refpected as the Tutelar 
God of the whole Family, and the 
Laft was only the God of the Fire- 
Hearth. Neverthelefs, although the 
laft of thefe Genius’s was very much 
inferiour to the firft; yetto him were 
render’d greater Honours than to him 
that had all the Domeftick Affairs un- 
der his Protection: And there was a 
Proverb which imply’d , Zhat it was 
better to feek the Protection of Cao, 
than of Noao. As this Preference had 
fomething very Singular, and feem’d, 
in fome meafure, even to encounter 
thofe which were promoted to Gran- 
deurs in Princes Courts. Confuciss be= 
ing in the Kingdom of Guez, and meet- 
ing one day with a Prefect, whichhad 
great Authority inthis Kingdom, this 
Minilter puff’d up with the greatnefs 
of his Fortune, fuppofing that the Phi- 
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lofopher‘defign’d to procure fome’ Fa- 


 -vour from the King, demanded of him 


by way of Merriment, the meaning of 
this Proverb, fo frequentin every ones 
Mouth, Js ¢s better to feek the Protecti- 
on of Cad, than of Noao. Confucius, 
who prefently perceiv’d, that the Pre- 
fet gave him to underftand, by this 
Queftion,that he ought to addrefs him- 
felf to him, if he would obtain his Re- 
queft from the King his Mafter, and 
who at the fame inftant, made this Re- 
flection, that togain the good Will of 
a Princes Favourite, it 1s neceflary to 
offer Incenfe even to his Defeéts, and 
to force ones felf to Compliances, un- 
worthy of a Philofopher, plainly told 
him, That he was wholly differing from 
the Maxims of the Age; that he would 
not addrefs himfelf to him, with any 
addrefs‘he wanted, to fhew him that 
he ought to doit; and atthefametime 
to Advertife him,that though hefhould 
Anfwer his Queftion, according to his 
Defire; he could reap no benefit there- 
by,hé toldhim, 7hat he that had Sinn'd 
asain? Heaven, foould Addrefs himfelf 
; only 
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only to Heaven. Forhe adds, to mhons 

- gan he Addref/s himfelf to obtain ihe 
Pardon of his Crime, feeing that there ws 
not any Deity above Heaven. 

Confucius Recommends nothing fo 
much to his Difciplesas Clemency and 
Courtefie; always grounded upon this 
Maxim, That we ought to Love all 
Men. Andto make them better to ap- 
prehend the Truth of what he faid; 
he made an Inftance of Two Illuftrious 
Princes, that were diftinguifh’d for this 
very thing in the Kingdom of Cacho. 
Thefe Princes, faith he, were fo mild 
and courteous, that they eafily forgot 
the moft hainous Injuries, and horrible 
Crimes, when the Offenders fhew’d 
any fignof Repentance. They beheld 
thefe Criminals, though worthy of the 
fevereft Punifhments, as if they had 
been Innocent ; they not only forgot 
their Faults, but by their Carriage, 
made even thofe that had committed 

them, in fomemeafureto forget them , 
and loofe one part of the Difgrace, 
which remainsafter great Lapfes, and 
which can only difcourage in the way 
of Virtue. I 2 One 
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Ohne of this Philofophers great de- 


figns being to form Princes to Virtue, 


andtoteachthe Art of Reigning hap- 
pily, he made no difficulty of Addref- 
fing himfelf directly to them, and of 
giving them Counfel. A Prince, fatd 
he, one day toa King of Lx, called 
Zimcum, A Prince ought to be mode- 
rate, he ought not tocontemn any of 
his Subje€ts, he ought to Recompence 
thofe thar deferve it. There are fome 
Subjects that he ought to treat with 
Mildnefs, and others: with Severity ; 
there are fome on whofe Fidelity he 
ought to Rely, but there are fome alfo 
whom he cannot f{ufficiently Diftruft. 
Confucius would have Princes defire 
nothing that other Men wifh for, al- 
though they are fometimes good 
Things, which it feems they might 
defire without Offence ; He would have 
them to Trample, asI may fay, upoa 
whatever may make the Felicity of 
Mortals upon Earths and efpecially to 
look upon Riches, Children, and Life 
it felf, as tranfient Advantages, and 
which confequently cannot make the 
. Felicity 
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Felicity of a Prince. The Emperor 
Fao, fays' this Philofopher, govern’d 
himfelf by thefe. Maxims, and under 
the conduct of fo good a Guide, hear- 
riv’d at a Perfection, whereunto few 
Mortals can attain; for it may be faid, 
that he faw nothing above him but 
Heaven, to which he wasintirely con- 
formable.. This incomparable Prince, 
adds he, from time to time vifited rhe 
Provinces of his Empire ; and as he 
was the delight of his People, being 
met one day by a Troop of his Sub- 
jects ; thefe Subjects,after having call’d 
him their Emperor and Father, and af+ 
ter having teftified their exceeding Joy 
at the fight of fo great a Prince, cry’d 
out with a loud Voice, to joyn their 
Wifhes with their Acclamations , Let 
Heaven heap Riches upon thee! Let it 
grant thee a numerous Family! And let 
at not [natch thee from thy People, till 
thou art fatisfied with Days! No, ree 
plys the Emperor, fend up other Peti- 
tions to Heaven. Great Riches produce 
great Cares, and great Inquietudes; A 
sumerous Prageny produces great Fears $ 
3 Ana 
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Awd along Life is generally a Series of 


Misfortunes. . There are found few. 
Emperors like to Yaa, erys Comfucius 
after. this. | 

“«That which generally: oceafions 
trouble to Kings, that, which infome 
meafure, redoubles, the weightof the 
Burdeniannext to theit-Crowa,iseither 
the. few Subjets ever which; they 
Reign, or. the; little, Wealth. which 
they-poflefs. . For-in Brief) all Kings 
are not great, all Kings have not vatt 
Dominions, and exceffive Riches... But 
Confusive is of Opinion, That diKing is 
too [ngenious to Torment himfelf,when 
thefe RefleGtions are: capable ef caufing 
the leaft trouble in him. He fays, 
That a King has Subjects enough,when 
his Subjects are Contented; and that 
his Kingdom. is. Rich enough, .when 
Peace and Concord,. Flourifh. there. 


Peace and. Concord, faith. this-Philofo-. 


pher, Are the Mothers of Pleaty. 
In fine’, Cowfucivs, in Speaking of 
the Duties of Princes , teaches, That 
it is fo neceffary fora Prince. to 
be Virtuous, that when he is other- 
| | | wile, 
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wife, a Subject is oblig’d by the Laws 
of Heaven, voluntarily to banifh 
himfelf, and to feek another Country. 
He fometimes. complains of the dif- 
orders of Princes; but the.great Subject 
of his Complaints, 1s, The Extrava- 
gancies of private Men. He bewails 
‘the Morals of his Age; he fays, That 
he fees almoft no Body that diftin- 
guifhes himfelf, either by Piety, or 
fome extraordinary Qualitys that e- 
very One is corrupted, that every One 
is deprav’d, and that it is amongit the 
-Magiftrates and Courtiers, chiefly, that 
Virtue is negleéted. It is truce, that 
Confucius {eems to extend Things be- 
ond Reafon. Indeed, ’twas not much 
for this Philofopher, whenina Princes 
Court he found but Ten or Twelve 
Perfonsof an: extraordinary, Wifdom, 
tocry out, OTexpora, O Mores, Un- 
der Vuvam’s Reigns ,.there were Ten 
Men of a Confummate Virtue and Sul- 
ficiency, on whom this Emperor might 
repofe all the Affairs of the Empire: 
Yet Confucius exclaims againit fo finall 
a number, faying, That great En- 
14 dowments, 











‘yo4 The Morals of Confucius, 











dowments, Virtue, and the Qualities 
of the Spirit, are Things very rare in 
his Age. He had made the fame Com- 
plaints in refpe& of the Emperor Zzz, 
the Firft ofthe Family of Chez,although 
this Prince had then Five Prefects, of 
whofe Merit fome Judgment may be 
made by the Hiftory of one-of thefe 
Minifters, whofe Name was Yu. 

This Wife Minifter had render’d his 
Memory immortal amongft the Ch:- 
nefes, not only becaufe it was he that 
invented the Secret of ftopping or di- 
verting the Waters that overflow’d the 
whole Kingdom, and which made it 
almoft uninhabitable, but becaufe that 
being an Emperor, he always liv’d like 
a Philcfopher. He was of an Illuftri- 
ous Family 5 for he could Name fome 
Emperors of his Anceftors: But if by 
the Decadency of his Houfe, he was 
falPa from the Pretenfions he might 
have to the Empire, his Wifdom and 
Virtue acquir’d him what Fortunehad 
refus’d to the Nobility of his Extraction. 
Fhe Emperor Zys fo thoroughly un- 
derftood his Defert, that he affociated 

him 
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him to the Empire: And Seventeen 
Years after, be declar’d him his Law- 
ful Succeffor, even to the Exclufion of 
hisownSon. Yx refus’d this Honour, 
but as he vainly deny’d it, and that 
his Generofity might not fuffer, in the 
prefling Sollicitations that were made 
him on all hands; he withdrew from 
the Court, and went to feek a Retreat 
ina Cell: But not being able fo well 
‘to conceal himfelf, as not to remain 
undifcover'd in the Rocks of his: Soli- 
tude, he was forceably advanc’d tothe 
Throne of his Anceftors. Never Throne 
was more eafie of Accefs than ‘this 
Princes, never Prince was more ‘Affa- 
ble. It is reported, that he one-day 
-left his Dinner Ten times, toperufe'the 
Petitions that were prefented him, or 
to hear the Complaints of the Diftref- 
fed: And that he ordinarily quitted 
his Bath, when Audience was'deman- 
ded of him. He’ Reigned Ten* Years 
with fomuch Succefs, with fo much 
Tranquility , and in fuch great abun- 
dance of all Things, that of this Age 
it may be truly faid, ‘That it was a 
: Golden 
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Golden Age.’ Ys was an 300, Years | 
A old when he! Died; and he Died as he | 
i had Liv’d: For prefering the Intereft | 
L of the Empire before that of his Fa- | 
i mily, he would:nor let his Son fucceed | 
| him, he gave the Crown to one of his | 
i Subjects, whofe Virtue: was known | 
LD unto him. A Prince, doubtlefs, is’ 
a happy, when he can fome time dif- 
charge himfelf -of the Cares, which 
throw and prefs him.om fich a Mini- 
fter ; and <¢# only'could be. fo,feeing 
that he at one time-had Five, all wor- 
thy of being Seated-on the, Throne, 
but this Number was not great-enough 
for’ Confucius tis what made him to 
: orieve.. | 
i Confucius fays, That a Prince ought 
never to accept the Grown tothe Pre- 
judiceiof his Father, how unworthy 
foever his Father might be, thereof ; 
That itis one of chegreateft. Crimes 
whereof a Princecan be Guilty; and 
this occafion’d himto relate two little 
Hiftories, which Suit admirably-to his 
‘Subject. | 
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. Limeum, {ays this Philofopher, was 
a King of Gwet, who. was twice Mar- 
ried. As Chaftity is not always the 
Portion of Princefles, the Queen had 
unlawful Familiarities with one of the 
Nobles of his Court ; and this.not be- 
ing fo privately manag’d, but one of 
Limcum’s Sons by his firft Wife came 
to the Knowledge of ic, this young 
Prince, jealous of his Fathers Honour, 
fo highly refented it, that he defign’d 
to kill the Queen, which he concealed 
not. The cunning and guilty Prin- 
cefs,, who faw her felf detected, and 
whohad a great Influence over her an- 
cient Spoufe, alledg’d fuch plaufible 
Reafons, to make him believe her In- 
nocency, that»this poor Prince, fhut- 
ting his Eyes againft the Truth, ba- 
nifh’d hisSon:' But as Children are not 
culpable for their Fathers Crimes, he 
kept Che with him: He was the Son 
of this difgraced Prince. Limeum died 
{oon after. The People’ recalled the 
Prince whom the Queens Debaucheries 
had banifht and he went to receive 
the Crown, but his viciousSon oppos’d 


him, 
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him, alledging that his Father was a 
Parricide : He rais’d Armies againft 
kim,’ and was proclaim’d King by the _ 
People. 2 | 

The Sons of a King'of Cacho, conti- — 
mues he, follow’d not this way: Be- | 
holda memorable Example. This King, 
whofe Hiftory we fhall «relate in: two 
Words, ‘had three Sons: And as Fa- 
thers have fometimes more tendernefs 
for their youngeft Children, than for 
the reft, he had {o’ much for the laft 
which Heaven had ‘given him, that 
fome days before his Death, he ap- 
pointed him ‘for his Succeffor, ‘to the 
Exclufion of his other Brothers, This 
Procedure was fo much the more ex- 
traordinary, as it was contrary’'to the. 
Laws of the Land: The People thought 
after the King’s Death, thatthey might 
endeavour, without any crime, toad- 
vance the eldeft of the Royal Family on 
the Throne. This was executedas the 
People had proje@tedit ; and this A- 
étion was’ generally approved, | There 
was none but the new King, who re- 
membering his Fathers. dying Words, 
refufed 
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refufed to confent. This Generous 


Prince took the Crown that was pre- 


fented him, put iton his younger Bro« 
thers Head, and nobly declar’d that he 
renounc’d it, and thought himfelf un- 
worthy of it, feeing that he had been 
excluded by his Fathers Will, and thac 
his Father could not retrad& what he 
had done. The Brother, touch’d with 
fuch an Heroick Adon, conjur’d him 
the fame moment, not to oppofe the 
Inclination of all the People, who de- 
fir’d him to Reign over them. » Heal- 
ledged that it was he alone, that was 
the lawful Succeflor to the Crown, 
which he contemned; That-their Fa- 
ther could not violate the Laws of the 
State; Thar this Prince was overtaken 
with a too great Fondnefs, and that in 
a word, it in fome meafure belonged 
to the People to redrefs the Laws of 
their Kings, when they were not juft. 
But nothing could perf{wade himtoa@ 
contrary co hisFathers Will. Between 
thefe two Princes, there wasa laudable 
Conteftation; neither would accept 
the Crown: And they feeing, that this 
Con- 
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“was perform’d in his time witha great 
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Conteft would continue a longtime, | 


withdrew from the Court; and Van-— 


quifh’d and Victorious together, they 
went to end their Days in the repofe of 


a Solitude, and left the Kingdom to 


their Brother. Thefe Princes, addshe, 
fought after Virtue ; but they fought it 
not in vain, for they foundit. 


of this Nature, wherein an Heroick 
Generofity is every where {een to dil- 
cover it felf; The Women amongtit 


the People, and even great Princefles, 


are therein obferv’d rather to’ chufe 
Death, and that withtheir own Hands, 
than to be expoféd to the Violences of 
their Ravifhers. The Magiftrates are 
there {een to quit the greateft Employs, 
to avoid the Diforders of the Court; 
Philofophers to cenfure kings upon 
their Throne, and Princes who make 
no difficulty to die, to appeafe the 
Anger of Heaven, and procure Peace 
to their People. : | 
After this Coafuciws fhews how the 
Dead ought to be buried 5 and as this 
deal 
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deal of Magnificence, foin Funeral 
Pomps he blames whatever feems like 
Oftentation, and reproves it after a fe- 
vere manner. Indeed, one of his Dif- 
ciples being dead , and this Difciple 
being buried with the ufual Magnifi- 
cence, he cryed out when he knew it, 
When my shia ws alive, he refpect~ 
ed meas his Father, and I look’d upon 
him as my Son: Bat can I now behold 
him as my Son, fince he has been buried 
like other Men ¢ | 

He prohibits the bewailing the Dead 
with excefs; and if, conftrain’d by his 
own Grief, he fhed Tears for this very 
Difciple, he confefled he forgot him- 
felf; That in truth, great Griefs have 
no Bounds, but that the Wifeman 
ought not to be overcome with Grief; 
That it isa Weaknefs, ’tis a Crime in 
him. 

He gives great Praifes to fome of his 
Difciples, who, in the mid{t of the 
greateft Poverty, were content with 
their Condition ; and accounted as 
sreat Riches the Natural Virtues they 


had received from Heaven. 
He 








A 











z12 The Morals of Confucius, — 


He declaims againft Pride, Self-Love, 
Indifcretion, and againft the ridiculous 


Vanity of thofe that affect to be Ma-, 
{ters every. where, again{t thofe Self- 


Conceited Men, who momentarily 
cite their own A@ions, and again{t 


great Talkers, and drawing afterwards, 


the Portraiture of the Wifeman, in 
oppofition to what he has discours’d, 
he fays, that Humility, Modefty, Gra- 


vity, and Neighbourly Affection, are. 


Virtues which he cannot one moment 
neglect, without departing from his 
Character. 7 

He fays, That a good Man never af- 
flidts himfelf, and fears nothing ; that 
he contemns Injuries , credits not Re- 
proaches, and refufes evento hear Re- 
ports. 

- He maintains, that Punifhments are 
too common 3 that if the Magiftrates 
were good Men, the wicked would 
Conform their Lifeto theirs, and that 
if Princes would only advance to Dig- 
nities, Perfons diftinguifh’d by their 
Honefty, and exemplary Life, every 
one would apply himfelf unto Virtue , 

: be- 
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becaufe that Grandeur being that 
which all Men Naturally Defire, every 
one willing to poffefs ir, would en- 
deavour to render himfelf worthy 
thereof. 

He would have us avoid Idlenefs; to 
be ferious, and not precipitate in our 
Anfwers ; and that fetting our felves 
above every thing , we fhould never 
be troubled, either that we are con- 
temn’d, or not known inthe World. 

He compares Hypocrites to thofe 
lewd Villains, who the better to con- 
ceal their Defigns from the Eyes of 
Men, do appear Wife and Modeft in 
the Day time, and who by the favour 
of the Night, do Rob Houfes, and 
commit the moft Infamous Robberies: 

He fays, That thofe that make their 
Belly their God, never do any thing 
worthy ofa Man; that they are rather 
Brutes than Rational Creatures: And 
returning to the Conduct of the great 
Ones, he very well Remarks, That their 
Crimes are always greater than the 
Crimes of other Men. Zam, the laft 
Emperor of the Family of Chew, fays, 

K Confuciw, 
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Confucius onthis occafion , had a very 
a irregular Conduft. But how irregular 
| foever his Conduct was, the Diforders 
tt of this Emperor were only the Difor- 
71  dersof his Age. Neverthelefs, when 
tt any Debauch’d, Criminal, and Infa- — 
mous Aétion is mention’d, they fay it — 
7 is, The Crime of X¢m. The Reafon 
Bi whereof is this, Zam was Wicked and 
an Emperor. | 

Confucius relates an infinite number 
of other Things of this Nature, which 
concern the Conduét of all forts of 
Men ; but moft of the Things that he 
{ays, or which his Difciples do fay, are 
al Séntences and Maxims, as we haveal- 
a ready declar’d, the moft confiderable 
ay of which are thefe that follow. 
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Maxims. 





I. 


' Ndeavour to imitate the Wife, and 
never difcourage thiy felf, how 
Labotious foever it may be: If thou 
canft arrive at thine erid, the Pleafure 
you will Enjoy will Recompence all thy 
Pains. 
if 
When thou Laboureft for others, do 
it with the fame Zeal as if it were for 


thy felf: 
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. Virtue which is not fupported with 
Gravity, gains no repute amongft 
Men. 

IV, 


Always remember thou arta Man, 
that human Nature ts Frail, and that 
thou.mayft eafily fall, and thou fhale 
never fall. But, if happening to for- 
eet what thou art, thou chaneelt to 
fall, be not difcourag’d; remember 
that thou mayft rife again; that ’tis 
in thy Power to break the Bands 
which joya theeto thine Offence, and 
to fubdue the Obftacles which hin- 
der.thee from walking in the Paths of 


Virtue. 
V. 


Take heed that thy Promifes be Juft, 
for having once promis’dy tt 1s not 
Tawtul to Retraé&t; we ought always 
to keep our Promife. 


VI, When 
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w IV. 

When thou doft Homage to any one, 
fee that thy Submiffions be proportion- 
ed to the Homage thou oweft him: 
There is Stupidity and Pride‘ in do- 
ing too little; but in over acting it 
there is Abje€tion and Hypocrifie. 


V1. 

Eat not for the Pleafure thou mayft 
find therein. . Eat to Increafe thy 
Strength ; at to: preferve the Life 
which thou haft receiv’d from Heaven. 


VIII. | 
Labour to purifie thy Thoughts: If 
thy Thoughts are not ill, neither will 
thy Actions be fo. 


IX, 

The Wife-Man has an Infinity of 

Pleafures ; for Virtue has its Delights 

in the mid{ft gf the Severities that at- 

tend it. 

Xx. | 

He that.in his Studies wholly applies 

himfelf to Labour and Exercife, and 
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negleéts Meditation, lofes his time: 
And hethat only applies himfelf to Me- 
7 | ditation, and neglects Labour and Ex- 
ail ercife, docs only wander and lofe him- 
a elf. The firft can never know any 
| thing exactly, his Lights will be al- 
ways intermixt with Doubts and Ob- 
{curities ; and the laft will only purfue 
Shadows ; his Knowledge will never 
be certain, it will never be folid. La- 
bour, but flight not Meditation : Me- 
ditate, but Might not Labour, 


XI. 

A Prince ought to punifh Vice, for 
fear left he feem to maintain it: But 
yet he ought to keep his People in their 
Duty, rather by the Effects of Clemen- 
cy, thanby Menacesand Punifhments. 


| XII. ° 
Neyer flacken Fidelity to thy Prince; 
conceal nothing from him which it is 
his Intereft to know ; and think no- . 
ak difficult, when it tends to Obcy | 
im. 


XII, When | 
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XUI. 

When we cannot apply. any Reme- 
dy to an Evil, "tis in vain to feck it. © 
If by thy Advices and Remonftrances, 
thou couldft undo, what is already 
done, thy Silence would be Criminal 
but there is nothing colder than Ad- 
me by which it is impoflible to pro- 

C. 

XIV. 

Poverty and Human Miferies are 
Evils in chemfelves, but the Wicked 
only refent them. “Tis a Burden un- 
der which they groan,and which makes 
them at laft to fink; they even diftafte 
the beft Fortune. ’Tis the Wife-Man 
only who is always pleas’d : Virtue 
renders his Spirit quiet : Nothing trou- 
bles him, nothing difquiets him, be- 
caufe he practifes not Virtue for a Re- 
ward. The practife of Virtue is the 
fole Recompence he expects. 


XV. 


It is only the Good Man, who can 
makea right choice; who can, either 
: K 4 love 































































120 = Lhe Morals of Confucius, 


love or hate with Reafon, or as need 
requires. 
X FI. 

He that applies himfelf to Virtue, 
and ftrongly addiéts himfelf thereto, 
never commits any thing unbecoming ~ 
a Man, nor contrary to Right Rea- 
fon. 

XVII. | 

Riches and Honours are Good; The 
defire of poifeffing them is Natural to 
all Men: But if thefe Good Things a- 
gree not with Virtue, the Wife Man 
ought tocontemn, and generoufly to 
renouncethem. Onthe contrary, Po- 
verty and Ignominy are Evils; Man 
Naturally avoids them: If thefe Evils 
attack the Wife Man, it is lawful for 
him to rid himfelf fram them, but ir 
is not lawful to do it by a Crime. 


XPIIL | 

I never as yet faw a Man that was 
happy in his Virtue, or afflicted with 
his Defeéts and Weaknefles ; but 1 am 
not furfriz’d, becaufe I would have 
him that delights in Virtue, to find fo 
ny . Many 
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many Charms therein, that for it he 
fhould contemn the Pleafures of the 
World: Andon the contrary, that he 
who hates Vice, fhould find it fo hi- | 
deous, that he fheuld ufe all ways to 
keep himfelf trom falling therein. 


XIX. 

It is not credible that he who ufes 
his utmoft Endeavours to acquire Vir- 
tue, fhould not obtain it at laft, als 
though he fhould labour but one fingle 
Day. I never yet faw the Man that 
wanted ftrength for this purpole, 


XX, 

He that in the Morning hath heard 
the Voice of Virtue, may die at Night. 
This Man will not repent of living, 
at Death will not be any pain unto 

im. ; 


| AX, 

He that feeks Pride in his Habits, 
and loves not Frugality, 1s not difpo- 
fed for the Study of Wifdom; thou 
oughteft not even to hold Correfpon- 
dence with him. 


XXIL Aflia 


ry 















See 


THEE 





122 Lhe Morals of Confucius, 























XXII. 
Affiict not thy felf for that thou art 
not promoted to Grandure and Publick 
Dignities; Rather grieve for that thou 
art not, perhaps, adorn’d with thofe 
Virtues that might render thee worthy 
of being advancd. < 


XXII. | 
The Good Man employs himfelf on- 
ly with his Virtue, the Wicked only 
with his Riches. The firft continually — 
thinks upon the GoodandIntereft ofthe 
State; but the laft has other Cares, he 
only thinks on what concerns himfelf. 


~%\ 


‘ 
» It 


XXIP. 

Do unto another as thou wouldft 
be deale with thy felf: Thou only 
needeft this Lawalone; ’tis the Foun- -— 
dation and Principle of all the reft. 


XXV. 

The Wife Man has no fooner caft his 
Eyes upon a good Man, but he endea- 
vours to imitate his Virtues: But the 
fame Wife Man has no fooner fixt his 
Sight 


| 
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Sight upona Man given up to his Vices, 
but miftrufting himfelf, interrogates 
himfelf in a trembling manner, if he 
be not like that Man. 


XXVI. 

A Child is oblig’d to ferve and obey 
his Father. Parents have their Fai- 
lures: A Child is oblig’d to acquatnt 
them therewith, but he ought to do it 
with Moderation and Prudence: And 
if whatever Precautions he takes, he 
always meets with oppofition,he ought 
to reft a while, but never defilt. Coune 
fels given to Parents do frequently 
draw Punifhments and Severities upon 
the Child; but on this account he 
ought to fuffer, not to murmur. 


XXVIT. 

The Wife Man never haftens,neither 
in hisStudies, nor in his Words 5 he 
is fometimes as it were Mute ; but 
when it concerns him to act, and pra- 
€tife Virtue, he, as I may fay, preci- 
pitates all. 


XXVIIE The 
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XXVIII, 
The truly Wife Man Speaks little, 
he 1s little Eloquent. I fee not , that 
Eloquence can be of very great ufe to 


him. 
XXIX. 

A long Experience is requir’d to 
know the Heart of Man. I imagin’d, 
when I was young, that all Men were 
Sincere ; thac they always Praétis’d 
what they faid; in a word, that their 
Mouth always agreed with theirHeart : 
But now that I behold Things withan- 
Other Eye, 1 amconvine’d that I was 
miftaken. At prefent Lhear what Men 
fay, but I never rely thereon, I will 
examine whether their Words are a- 
greeable to their AGions. 


XXX, 

Inthe Kingdom of Ci there was for- 
merly a Prefect that flew his King. 
Another Przfeét of the fame Kingdom, 
beholding with thorrour the Crime of 
this Parricide , quitted his Dignity , 
forfook his Wealth, and retir’d into a- 
nother 


SUT ETT aE Satter 













































a Tepeireitgsetsisirinisietslelesetpisiepeie tection tot lenses earcteegt Hy 


A Chinefe Philofopher.. 2g 


nother Kingdom. This Wife Minifter 
wasnot fo happy asto find at firft what 
he fought after ; in thisnew Kingdom 
he only found wicked Minifters, little 
devoted to their Maiters Intereft. This, 
faith he, fhall not be the place of mine 
abode, I willelfewhere feek a Retreat. 
But always meeting with Men like to 
that Perfidious Minifter, who by his 
Crime had fore’d him to abandon his 
Country, Dignity, and all his Eftate, 
he went through the whole Earth. 
If thou demandeft my Thoughts con- 
cerning fucha Man, I cannot refufe 
telling you, that he deferves great 
Praifes, and that he had a very remar- 
kable Virtue. This is the Judgment 
that every Raticnal Man ought to 
make thereof. But as we are not the 
Searchers of Hearts, and as it is pro- 
perly in the Heart, that true Virtue re- 
fides, I know not whether his Virtue 
was atrue Virtue; we ought not al- 
ways to Judge of Men by their out- 


ward Actions. 
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ah XXX. , 

7 | I know a Man, who paffes for Sins 
a cere in the Peoples Mind; who was 
i asked for fomething that he had not. 
Thou imagineft, perhaps, that he in- 
genioufly Confeft, That it was not in 
his Power to grant what was ask’d of 
him. He ought todo it, if his Since- 
rity had anfwer’d the report it had a- 
mongft the People: But behold how 
he took it, | He went directly to.a 
Neighbours Houfe 5 he borrow’d of — 
him what was requefted of himfelf,and 
afterwards gave it him. I cannot 
convince my felf that this Man can 
Ke Sincere. 





XXXII. | 
Refufe not what is given thee by 
thy Prince, what Riches foever thou 
poffelt. . Give thy Superfluities to the 
Poor. 
XXKA AT e 
The defeéts of Parents ought not t6 
be imputed to their Children. Becaufe 
chat a Father fhall, by his Crimes, 
: } render 
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render himfelf unworthy of being pro- 
moted to Honour, the Son ought not 
to be excluded, if he renders not him- 
felf unworthy. Becaufe that a Son 
fhall be of an obfcure Birth, his Birth 
ought not to be his Crime, he ought 
to be called to great Employments, as 
well as the Sons of the Nobles, if he 
has the Qualifications neceflary. Our 
Fathers heretofore Sacrific’d Victims 
only of acertain Colour, and pitch’d 
upon thefe Colours according to the 
Will of thofe that fat upon the Throne. 
Under the Reign of one of our Empe- 
rors, the Red Colour was in Vogue. 
Think you, thatthe Deities, to which 
our Fathers Sacrific’d under this Em- 
perors Reign, would reject a Red Bull, 
becaufe it came froma Cow of another 
Colour. 


XXXIP. 

Prefer Poverty and Banifhment to 
the moft Eminent Offices of State, 
when it is a wicked Man that offers 
them, and would conftrain thee to ac- 
cept them. 


XXXIV’. The 
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Th aXe 


|) The Way that leads to Virtue is long, 

Ti but it is thy Duty to finifh this long 

| Race. Alledge nor for thy excufe, that 

: thou haft not ftrength enough ; that 
Difficulties diftourage thee, and that 
thou fhalt be at laft forc’d to ffop in the 
midft of the Courfe. Thou knoweft 
nothing, begintorun: ’Tisa fign thou 
haft not as yet begun, thou fhouldft riot 
ufe this Language. 


XXVI, 





Tis not enough to know Virtue, it 
is neceflary toloveit; but it is not fufs 
ficient to love it, it isneceilary to pof- 


fefs it. | 
AXXVIH. 


a He that perfecutes a Good Man, 
| makes War againft Heaven: Heaven 
created Virtue, and protects it; he 

that perfecutes it, periecutes Heaven. 


AXXXVIIL A 
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XXXVIL 
A Magiftrate ought to honour his 
Pather and Mother; heoughe never to 
fautter in this juft Dury 5-his Example 
oughtto inftruct the People. He cughe 
not to contemn old‘Perfons, nor Per= 
fons of Merit : The People may ‘imi- 

tate him. TE: sched er tceseanh 
XXXIX. 


A Child ought to be ander a conti« 
nual apprehenfion of doing fomething 
that may difpleafe his Father 3 ‘thisFear 
ought always to ‘poffefs him. In a 
word, he ought to'a&, in whatever 
he undertakes, with fo much pre- 
caution, that he may never offend him, 
or afflict him. | 


XL. 

Greatnefs of Spirit, Power and Per- 
feverance, ought to be the Portion of 
the ‘Wife. Fhe Burden wherewith 
he is loaded is weighty, his Courfe is 

long. Dik Sake Sin ' 
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vi OXEL 


of The Wife Man never acts without 
| | | Counfel: He fometimes confults, in 
Lil the moft important affairs, even the 
| leaft intelligent ‘Perfons, Men. that 
have the leaft Spirit, and the leaft Ex- 
perierice. When Counfels are good, 
we ought not to confider from whence 
theycome. 2h 7 7, 





XLID 


| E{chew Vanity and Pride. Although 
ic thou hadftall the. Prudence and Abili- » 
ty.of.the Ancients.,, if thou. haft not 
Humility, thou haft nothing, thou are 
even the Man of the, World, that. de- 
ferves to be contemned. 


XEIIL. 


. Learn what thou know’ft already, 
as if thou hadft snever learn’d it: 
Things are never fo well known. but 
that we may forget there. 








XLIV. Do 
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ye ee a, ET Oa 
Do nore nat is unhandfom, al- 
though thou fhouldft have Art enough 


to make thine Action approved: Thou 
mayft eafily deceive the Eyes of Men, 
but thou canft never deceive Heaven, 
its Eyes are too penetrative and clear. 


ed, {09 
Never contra& Friendfhip with a 
Man that is not’better than thy felf. 


XLVI. 
The Wife Man blufhes at his Faults, 
‘but isnot afhamed to amend them. 


~ . XLVI. ) 
He that lives without Envy and Co- 
vetoufnels may afpire at every thing. 


ce eey.4 ob bdp 
Wouldft thou learn to die well ? 
Learn firft to live well. 


XLIX. 
A Minifter of State never ought to 
ferve his‘ Prince in his Extravagancies 
and Injuftice. Heought rather to re- 
| L 2 nounce 
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nounce-his Office, than to, tarnifh it 
by bafe and criminal A@ions. 


T. FoR Bis J ; 

Tanocence ceafes to be aVirtue,moft 
of the Great Ones are fallen therefrom. 
Bat if thou demandeft what ‘muft be 
done to recover this Virtue. I an- 
{wer,,,That)it.is,neceflary, to.conquer 
thy felf.. If all. Mortals.could, in one 
Day, gain over themfelves this happy 
Victory , the whole Univerfe would, 
from this very Day, re-aflume-ai new 
Forms; we fhould all be. perfect, we 
fhould all be innocent. . Tis true, the 
Victory is difficult, but it is not im- 
“pofible 5 for in fhort, to'conqber'thy 
felf, is only ro’do what is'agreeable to 
Reafon. Turmaway-thine Eyes, {top 
<thine Ears, put. a Bridle, upoa. thy 
Tongue, and rather remain-in.an Eter- 
nal Inaction, than to imploy thitte 
Eyes in beholding Sights where Rea- 
fon’ is {tiled than to give Attention 
thereunto, or to Difcourfe. thereon. 
-Behold. how: thou mayft overcome ! 
©he Victory depends on thy felf alone, 
LI, De- 
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LI. 
Defire notthe Death of thine Enemy, 
thou wouldft defire itin Vain; his Life 
is in the Hands of Heaven. | 


ih Efiac 

It is eafie to obey the Wile, hecom- 
mands nothing impoffible ; but it is 
hard to divert him therefrom : That 
which. often times Rejoyces others, 
makes him to Sigh , and forces Tor- 
reuts of Tears from his Eyes. 


Lill. 
Acknowledge thy Benefits by the 
return of other Benefits, but never 
Revenge Injuries. jy oT 


Pte, LIV. Hon 
In what part of the World foever 


thou-art fore’t to fpend thy Life, cor- 


rxefpond with the Wifeft, affociate with 
the belt Men. | 


) tb / 
To Sin and not to Repent, 1s pro- 
perly to Sin. 


M 3 LVI, *Tis 
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| LVI. | 

"Tis good toFaft fome times,ta give 
thy Mind to Meditation, and to ‘the. . 
i Study of Virtue. The Wife Man is 
wih taken up with other. Cares, than with 
tt the continual Cares of his Nourifh- 
ment.. The beft cultivated Earth fru- 
{trates the hopes of the Labourer,when 
theSeafons are Irregular: Allthe Rules 
of Husbandry could not fecure him. 
from Death, in the time of a hard Fae 
mine ; but Virtue is never fruitlefs. 


nee yd LVI. 

The: Wife Man muft learn to know © 
the Heart of Man, tothe end that ta- 
king every one according to his own 
Inclination, he may not labour in Vain, 
when he fhall difcourfe to him of Vir- 
tue. All Men ought not to be inftru- 
cted after the fame way. There are 
divers Paths that dead to Virtue, the 
Wife Man ought not to ignore them. 


it Ln 
Combat Night and Day againft thy » 
Vices; ard it by thy Cares and Vigt- 
lance, 
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lance,thou gainft the Victory over thy 
felf, couragioufly attack the Vices of 
others, but attack them not before this 
be done: There is nothing more Ridi- 
culous than to complain of others de- 
feéts, when we have the very fame. 


LIX. 

The good Man Sins fometimes, 
weakfiefs is Natural to him: But he 
ought to watch fo diligently over him- 
felf; that he never fall twice into the 
fame Crime. 


LX. 

We have three Friends that are Ufe- 
ful to us, a Sincere Friend, a Faithful 
Friend, a Friend that Hears every 
Thing,thac Examines what is told him, 
and that Speaks little: But we haye 
three alfo whofe Friendfhip is pernici- 
ous, a Hypocrite, a Flatterer, anda 
great Talker. 


| LXI. : | 
He that applies himfelf to Virtue, 
has three Enemies to confli€t, which 
he mutt fubdue, Beet when he 
4 3 
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isas yet in the vigour of his Age, ‘and 
the Blood boils in his Veins ; Contefts 
and Difputes when he ts arriv’d at a 
mature Ace,and Covetoufnefs when he 
is old. bi aie 
| LAT. © . 

There are three Things that the 
Wife-Man ought to Reverence, .the 
Laws of Heaven, Great Men, and the 
Words of Good Men. 


| EXTHS 
We may have an Averfion for an 


Enemy, without defiring Revenge. 


The Motions of Nature are notalways 
Criminal. 


| LXIV. 

Diftruft a Flatterer, a Man affeGted 
in his Difcourfes,and who every where 
hoafts of his Eloquence, ‘This is not 
che CharaCter of true-Virtue. 


LXP, 

Silence isabfolutely neceffary to the 
WifeMan. Great Difcourfés, elabo- 
rate Difcourfes, pieces of Eloquence, 
ought to be a Language ‘unknown to 

Sets him, 
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him, his Actions ought to be his Lan- 
guage. As for me, I would never 
Speakmore. Heaven Speaks,but what 
Language does, it ule, to preach to 
Men, that thereis a Sovereign Princi- 
ple from whence all things depend; a 
Soveraign Principle which makes them 
to A&and Move. Its Motion is its 
Language, it reduces the Seafons to 
their Time, it agitates Nature, it 
makes it produce: This Silence is Eloe 


quent. 
LXVI. 
The Wife Man ought to:hate feveral 
fortsof Men. He ought to hate thofe 
that divulge the defects of others, and 
take delight in -difcourfing therein. 
He ought to hate thofe that being a- 
dorn’d only with very mean Qualities, 
and who being moreover of a low 
Birth,do revile and temerarioufly mur- 
mur again{ft thofe that are promoted 
to Dignities of State. He ought to 
hatea Valiant Man, when his Valour 
isnot accompanied with Civility, nor 
Prudence. He ought to, hate- thofe 
forts of Men that are puf’d up with 
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Self-Love$ who being always: Cone 
ceited of their own Merit, and Idolas 
ters of their own Opinions, do: af- 
fault all, deride all, and never confult 
Reafon.’ He ought to hate thofe who 
having very {mall luminations, do 
prefume to cenfure what others do. 
He ought to hate proud Men. Ina 
word, he ought to hate thofe who 
make it a Cuftom to {pie out others 
Defeéts to publifh them. 


LXPII. 

It is very difficult:to affociate with 
the Populace. Thefe fort of Men grow 
familiar and infolent when we have 
too much Correfpondence with thems 
And becaufe they imagine they are 
flighted, when never folittle negleGed, 
we draw their Averfion upon us. 

| LXVUL 

He that is arriv’d at the Fortieth 
Year of his Age, and who has, hither- 
to, beena Slave to fome Criminal Ha- 
bit, isnot in a condition to fubdue tt. 
I hold. his Malady incurable, he will 
perfevere in his Crime until Death. 
Ae LXIX. Afflick 
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LXIX. 


 Affli& not thy felf'at the Death of 
a Brother. Death and Life are:inthe © 
Power of Heaven, to. which the Wife 
Man is bound to fubmit. Moreover, 
all the Men of the Earth are thy Bre- 
thren 3. why then fhouldft thou weep 
for one, at a time when fo many others 
remain alive? ) 


LXX. 


The Natural Light is only a perpe- 
tual Conformity of our Soul with the 
Laws of Heaven: Mencaa never lofe 
this Light. It istrue, that the Heart 
of Man being inconftant and waver- 
ing, it is fometimes covered over with 
fo many Clouds, that it feems wholly 
extinguifh’d. The Wafe Man experi- 
ences it himfelfs for hé: may fall into 
{mall Errors, and commit light Of- 
fences: Yet the Wife Man cannot be 
Virtuous, whilft he 1s in this ftate, it 
‘would be a Contradiction to fay it, 
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LXXI. 


It is very difficult, when Poor, not 
to hate Poverty: But it is poffible to 
be Rich without being Proud. 


rid LXXIT. 

The Men of the firft Ages applied 
themfelves to Learning and Know- 
ledge, only for themfelves, that is to 
fay, tobecome Virtuous: This was all 
the praife they expected from ‘their 
Labours and Lucubrations.. But Men 
at prefent do only feek praife, they ftu- 
dy only out of Vanity, and to pafs for 
Learned in the efteem of Men. : 
*: EXXIIL. | 

The Wife Man feeks the-caufe of his 
Defeéts in himfelf: But the Fool avoid- 
ing himfelf, feeks itan all others befides 


himfelf. 

Lee | LXXIP. | 
The Wife Man ought to have a fe- 

vere Gravity, but it ought not to be 

fierce and untractable. He ought to 

love Society, but to avoid great Ailem- 


blies. 
7 EXXV. The 
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. LXXY. 

The Love or Hatred of People,ought 
not to be the Rule of thy Love or Ha- 
tred; Examine whether they have 


Reafon. 
LXXVI. 

Contra& Friendfhip with a Man 
whofe Heart is uptight and fincere 5 
with a Man that loves to learn, and 
who can teach thee fomething, in his 
turn. Other Men are unworthy of 
thy Friendfhip. | : 


LXXVII, 

He that bas Faults, and ftrives not 
to amend them ought at Jeaft to do 
his endeavour to conceal them. The 
Wife Man’s Defectsare like theEcliptes 
of the Sun, they come to every ones 
Knowledge: -The--Wife-Man—ought 
upon this account to endeavour tO CO- 
ver himfelf with a Cloud. I fay the 
fame thing of Princes. 


“I XRVUL * 
Readily abandon thy Country when 


Virtue is there deprefs'd, and Vice en- 
courap’d. 
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courag’d. But if thou defigneft not to 
renounce the Maxims of the Age, in 
thy retreat and exile, remain in th 
miferable Country ; for what Reafon 
{hould{t thou leave it? 


LXXI1X. 
When thy Countries Safety is con- 
cern’d, ftand not to confult, but expofe 


thy felf. 

| LXXX. 

Heaven shortens not the Life of Man, 
cis Man that doesit by hisown Crimes. 
‘Thou mayft avoid the Calamities that 


19728 





come from Heaven, but thou canft ne+ 


ver efcape thofe which thou draweift 


upon thy felf by thy Crimes. 
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